0 (5-^1^9^^ ^ 



Abu Sa'id after he had recited it to cure a person, 
the Messenger of Allah (gj) asked him, 

"...and what made you know 
it was a ruqyd, Spiritual 
Cure?../' 
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Siirah al-Fatibah is the greatest chapter of the Qur'an, its like is not 
found in the rest of the Book or in the previous scriptures. It is a 
light that was granted to Prophet Muhammad which had not 
been granted to any other Prophet or Messenger before him; indeed 
some of the Salaf stated that when this chapter was revealed, Shaytan 
let out a great cry of lament. It holds a central position in the daily 
prayer and hence the daily life of the Muslim. 

The underlying theme of al-Fatihah is one of contemplation and 
serenity; pondenng the Names and Attributes of Allah, pondering 
;! ■ ■ : ' . ■ ' ■ 

worship, that He Alone should be asked for help, that He Alone 

■ ■. . • ' . i>! 

to us and we are required to follow it. It calls us to carefully scruti- 

- ' ' ' 

dictates of 'none has the right to be worshipped save of Allah' or 
not? 1 This opening chapter, despite its brevity, calls man to fulfil 



1 d-Baqa'I, vol.1 , pg.12; aJ-Fairozabidl, vol.1, pg.12 
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the rights of TawM, the right that Allah has over us to worship Him 
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•- Siddiq Hasan Khin. al-Diu ,,1-Ktdli,. vol 1 , P(i . 7 who proceeds to list ihem. 
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Exegesis of a fathomless ocean such as the Book of Allah can 
never be complete and it is a study that one undertakes throughout 
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red, much has been summarised, but it should go some way in giv- 
ing the reader a glimpse at the depth of meaning found therein and 
at the extent of the efforts of our scholars, may Allah have mercy 

the Qur'an. 

I ask Allah that He count this effort amongst the scales of my 
good works and forgive me for any errors contained therein. 

Abu Rumaysah 
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al-Fatihah 



1.1 Its Name 

This chapter has a great many names, each one indicating a differ- 
(he 

many different names, this was an indication of its importance. 1 

It is named al-Fdtibah, the Opening - because it opens the Book 
and by it the recitation in prayer commences. 

Umim-1-IStib, the Mother of the Book, according to the opinion of 

ibn SMn disliked this appellation reasoning that this was the most 
fitting description for the Preserved Tablet. al-Hasan also said that 
the unequivocal verses of the Qur'an comprised the Mother of the 
Book. However, it is established in at-Tirmidhi on the authority of 
Abu Hurayrah that the Messenger of Allah said, 

[The chapter commencing with] "An praise and thanks 
are dm to Allah the Lard of the worlds'' is the Mother 



Bukharl said in the beginning of the Book of Tafsirm his Sahib, 
It is named Ummit-l-Qu^dn because it is the first chapter 

Ibn jarir at-Tabari said that it was named so because the meaning 
of the entire Qur'an is summarised therein. The Arabs named any- 
thing that concisely summarises something or comprises its most 
important part, Umn, or mother. 

For similar reasons it is also named a/Qur'an al-'A^jm, the Great 
Qur'an. 

It is also named Sab'u-l-Matham, the Seven Oft-Repeated Verses, 

• ■ / : i < . : ' . ' ' \ v, ■ ; ' : J ' . ■ ■ • 

It is also named al-Hamd, the Praise, because it contains mention 
of bamd just as alBaqarab is named so because it contains mention 
of the cow. Some scholars also gave the reasoning that al-Hamd com- 
prises heart of al-Fdtibah* 



ii. If n 1 IQuranil Aym. 




Nmi hr ahadith r,rc also recorded on the authority of Abu Said ibn al-Mu'alla 
by BukllJri #4703 and Ubayy ibn Ka'b by Ahmad #21094, 21095 



' Bukharl Eng. Trans., vol. 6, pg 1 , chpt. 1 
' as-Sindi, Sbarh at-SM 'aid \bn Mdj.b #3790 
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It is also named as-Salah, the Prayer, due to his (ijg saying while 



ant equally. Therefore when the servant says, "All praise 
and thanks are due to Allah, the Lord of the worlds" 

Allah says, TMy servant has praised Me...' s 

It is named the Prayer because its recitation is a condition for the 
the prayer.* 

It is also named asb-Sbifa', the Cure, due to what ad-Dariml re- 
ports on the authority of Abu Sa'Id that the Messenger of Allah 

The Opening of the Book is a cure for every poison. 7 

It is also named ar-Ruqya, the Spiritual Cure, due to the hadith of 
Abu Sa'Id recorded by Bukhari that after he had recited it to cute a 

(|g) asked him, 



!■■■■• ri -,-,,1 ■[■....-...„„; . :.!:■<•>■." ,u '.;„■-,!■. : \ ac J 

\ :r=r,v vii: ; n .' ' ■ .... .. ^ ' 
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1.1 Its Name 




ash-Sha'bi records on the authority of ibn 'Abbas that he named it 
Asant-l-Qm'an, the Foundation of the Qur'an, and that he said, 'the 
foundation of al-Fitihab is, "with the Name of Allah, the AU-MerciJul, 

within it the meaning of the whole Qur'an, the whole meaning of 
al-Fitihab is summarised by this statement' as will be shown later. 

Sufyan bin 'Uyaynah na*med it al-\Vdfiyah, the Fulfillment, reason- 
ing that it is not possible to apportion it into various parts when 
reciting, or to summarise it. 

Yahya bin Abu Kathir named it al-Kifiyah, the Sufficient, because it 
suffices from everything other than it but anything else decs no) 
suffice it. The mursal hadlth states, 

The Mother of the Book suffices for other than it but 



• Bukhari Eng. Trans., vol. 3, pg. 264 #476 
'al-Alusi.vol.lpg.88 

» ad-Dituqutni, vol.l,pg.322,andal-Hakirn#867onth 5 authorityof'Ubadahibn 
as-Simit. It was declared da'lf bvibn al-Qattan as pet al-Munaivi, kjd al-Qadir, vol. 
l,pg. 231; and al-Albini #1274. 

.... : • ■■ . . ::. ■ ■ , 

ibn as-$amit from the Messenger of Allah ( jj), "The Mother of the Book suffices 

' • ibn 'Amjak, J. 1 , pg 6S; Qurtubi, vol. 1 , pp. -9-8 1 ; ibn Kathir, vol. 1 , pp. 26-27; 
i - U, ,-ol.l,pp.!69-270;as-SuyO!i,vol.l,pp.20-22 
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It is also named al-Km^ the Treasure; asb-Shukr, Gratitude; ad- 
the Protection as mentioned by al-Baqa'I. l! 

1.2 Its Revelation 

It was revealed in Mecca as stated by ibn 'Abbas, QatSdah and 
Abu al-'Aliyah. 

It is also postulated that it -was revealed in Madinah as stated by 
Abu Hurayrah, Mujahid, 'Ata 1 bin Yasar and az-Zuhrl. It is also said 
that it was revealed on two separate occasions - once in Mecca and 
once in Madinah, However the first opinion is the most likely due 
to His saying, 

«We have sent to you the Seven Oft Repeated 

This verse was revealed in Mecca by agreement of the exegetes. 

Abu al-Layth as-Samarqandi relates that half of it was revealed in 
Mecca and the remaining half in Madinah. as quoted from him by al- 
Qurtubl but this is an extrem 

It is said that this chapter was the first thing revealed of the Qur'an 
as mentioned in the hadith reported by al-Bayhaqi, Dald'H an- 
Nubmwa. al-BaqilMnJ quoted this as one of three opinions. It is also 
said that the first revelation comprised the verses of Surah al- 



1 .3 Its Composition 




' ihn ' \nvvii:, vnl 1 , py ^, ibn Kailiii vo'. 1, p K 
" il-Baghjwi, vol. 1, pg. 51 ; al-Fairozabadl, vol. 1, pg. 128 

:l. vk-a ir n- Abu Hurayrah as per as-Suyijti, vol. l,f 
51;aK>urtub!,vol. 1, pg. 81; ibn Kathir, vol. l,pg. 2 
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1.4 The Virtues of Surah al-Fatihah 



There are a number of ahadlth explaining to us the great virtu 



prayer between Myself and My sei 



to Allah, the Lord of the w( 



i says, "My servant has glorified Me." 
You Alone we worship and Your aid 
c,' Allah says, "This is between Me and 



[The chapter commencing with], "All praise and thanks 
are due to Allah the Lord of the worlds" is the Mother 
of the Qur'ari, the Mother of the Book, the Seven Oft 



1.4 Tht Virtues of Surah al-Fitihah 



Repeated Verses and the Great Qur'an.'" 
Jimad records on the authority of Abu Hum t th i 



praying in the Mosque saying, "O Ubayyl" Ubayy turned 
his head towards him but did not reply. The Prophet 
(£) called him again saying, "O Ubayy!" So Ubayy short- 



Prophet replied, "jwj 'altiikum as-^iliim. What pre- 
vented you from replying to me when 1 caiied v : 
Ubayy said, "O Messenger of Allah I was praying!" He 

«...Respond to Allah and the Messenger when he 

P y K^n/<i/(8):24] 
Ubayy replied, "Yes O Messenger of Allah! I will not do 

The Prophet (|g) said, "I hope that I will not leave this 

Ubayy said, "Then he took hold of my hand and talked 
to me while I slowed down fearing that we may reach 
the door before he fin 



is the Siirah you promised m 



THE SPIRITUAL CURE 



recite in prayer?' So I recited the Mother of the Qur'an 
upon which he said, "By the One in Whose Hand is my 
soul, Allah has not revealed the likes of it in the Torah, 
InjH Zabur, or the [rest of the] Qur'an. It is the Seven 
Oft-Repeated verses."' 19 

4. Ahmad records on the authority of Abu Sa'd ibn al-Mu'alla who 
said, 

The Prophet called me while 1 was praying in the 
Masjid but I did not respond until 1 had completed the 
prayer. I went to him and he asked, "What prevented 
you from coming to me [earlier]?" I replied, "I was pray- 
ing O Messenger of Allah." He said, "Does Allah not 
say, 

«...Respond to Allah and the Messenger when he 
calls you to that which gives you life» 

[<,l-Asfil(S): 24] 

He then said, "I will teach a Sirab which is the greatest 
Surah in the Qur'an before you leave the Masjut." Then 
he took hold of my hand and when he intended to 
-j dv. : 

you would teach me a Surah which is the greatest Surab in 
the Qur'an?" He replied, "yes. It is [the Surab commenc- 
ing with], "All praise and thanks are due to Allah." It 
is the Seven Oft-Repeated verses and the Great Qur'an 
that has been given to rae." a 



" Ahmad #8682, 9345, 9788, 21094, 21095. It was declared sahih by ibn Hibblr, 
#775, ibn Khuzaymah #500, 501 , and al-Albinl #5560 



» Bukharl Eng. Trans., vol. 6, pg. 1 #1 ; Ahmad #1 5730, and the wording is bis. 



1.4 The Virtues of Surah al-FdHhah 



get of Allah (|g was sitting with Jibril 



This hadith has led some scholars to suggest that jibril did not 
al-Baqarah, rather it ui 

tion of these verses as he was enjoined by Allah to convey the 
entire Qur'an to the Prophet (jgj. The Angel that descended as 
mentioned in this hadlth, descended only to convey the reward of 

6. an-Nasal records on the authority of Anas that the Prophet (ig) 



"Should I not inform you of the most noble and excel- 
lent part of the Qur'an?" He then recited "All praise 
ire due to Allah, the Lord of the m>rlds m ' 



Mujahid said, "When this chaptet was revealed it bore down heav- 
ily upon Iblls and he let out a loud wail in lament; whoever does 
this is worthy of being cursed.' 24 

1.5 The Ruling of Reciting al-Fatihah in Prayer. 

The opinion of the majority of the scholars, amongst them Malik, 
ash-Shafl'l and Ahmad, is that it is obligatory to recite al-Fatihah in 
the prayer and that the prayer is invalid "without it. Their opinion is 
based upon many proofs; from amongst them, the savings of the 
Prophet (£), 

There is no prayer for the one who does not recite the 



The prayer is not valid in which the Mother of the Qur'an 



to recite al-Fatihah, rather any portion of the Qur'an would be su 
cient. They based this upon the saying of Allah, 



»as-Suyua,vol.l,pg.24 

» Muslim Eng. Tram, vol. 1, pg. 21 5 #775 
V Trans., vol, l,pg.215#772 
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«Recite what is easy [for you] of the QurW 

[d-Mu&ammJ(?3): 20] 

and the saying of the Prophet ($g) to the man who prayed badly, 

■ ■■ . ■ . - . ■ . . , ■ ■ . ■ ■ 
what is easy for you of the QurW 

Moreover, according to ash-Shafil and a group of the People of 
Knowledge, it is obligatory to recite al-Futihah in every rak'ah of the 
prayer. However, another group were of the opinion that it is suffi- 
cient to recite it in the majority of the rak'abs and yet another group, 

::■ ■■i:\-o\K.r. ■ ■■ .:[■■! . .. . ■■ : . 

Basrah, were of the opinion that it is sufficient just to recite it in 
one mk'ab. This latter group took to the literal sense of the hadith, 

There is no prayer for the one who does not recite the 
Opening of the Book 

In the case where one is a follower in a congregational prayer, 
the scholars fell into three opinions with regards to his reciting al- 
Fatihak 

: ■ ■ • .■■ 

silent, bur not in those prayers in which the recitation is loud. 
The point here is nor 



28 Bukhari Eng. Trans., vol. 1, pg, 404 #724 
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M ibnKathIr,vol. 1, pp. 30-31 



The Ruling of Isti'ddhah 
(Seeking Refuge) 



2.1 The Enmity of Shaytdn 

Allah, Exalted is He says, 

«Show forgiveness, enjoin what is good and turn 
away from the foolish. And if an evil suggestion 
comes to you from Shaytan, seek refuge with Allah. 
Indeed He is All-Hearing, All-Knowing» 

[at-A-raftJ): 199-200] 
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«Repel evil by means of what is best. We are best 
Acquainted with the things that they utter. And say, 
'My Lord! I take refuge with you from the whisper- 



<...Repel [evil] with that which is better then in- 



Him from the accursed Sbaytdn due to the severe enmity he displa 
towards mankind and displayed towards their father, Adam {a/ay 
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2. 1 The Enmity of Shay tan 



y P [al-A'rdf (7): 27] 

Ibn al-Jawzi said, 




reason foe this was none other than the accursed Sbajtdn. 
Your Master has prohibited you from obeying him and 
ordered you to disobey him. Indeed in his obedience 
lies the displeasure of ar-Rahman and disobeying him 
■■■ ; ■. . . ■■ ' ■ ■ 

vine pleasure. Allah, Glorified and Exalted said, 




[al-Baqarab (2): 268] 



true guidance and opens the doors to misguidance and 
ignominy in his heart. 1 

Allah further explains to us the extreme enmity of Shaytan with 

him as an enemy. He invites his followers only that 
they may become the denizens of the blazing Fire» 

[F#r<35):6] 



1 Ibn al-jawzl, Bmlitt al- Wli^in, p. 27 
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2.2 hti'adhah Jot ndtatmn 



[an-Nahl (16): 99-100] 

ibn Slrin, Ibrahim an-Nakha'l and Dawfld adh-Dhahiri, were of the 
opinion that one seeks refuge after the completion of recitation, 
taking to the literal sense of this verse- They also stated that the 
reason for doing so would be to repress self-astonishment at the 

A second opinion voiced is that one seeks refuge before and after 
the recitation. However the famous, well-known opinion, which is 
the opinion of the majority is that one seeks refuge before recita- 

!-. 

This group understood the meaning of the verse to be, *When you 
wish to read the Qur*an...' in the same sense as the verse, 

«...When you intend to stand for prayer pit: have stood 
for prayer], wash your faces and forearms...» 

W-Md'idM (5): 6] 

Abu Dawud records on the authority of Abu Sa'id al-Khudri 



' ibn Kathir, vol. 1, P6 32-33; ibn 'Ada, vol. 1 , pg. 81 -86 
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m/im'such that it conlon . -noned verse in Surah an- 

Nahl. Ahmad said that it was most befitting to say, 'A'SHm billdhi 
min-ash-Shaytani-r-mjm imahi buvia at-Samfu-l-'Alim' such that the 
person combines the wording of the verse of Siirah an-Nabl and 
Siirah Fmtilat. Some of the Shafi'ts said that one should say, 'A'aUm 
billdbi-s-Samthl- AUm mm asb-Shaytam-r-rcjim' to conform to the hadith 
of Abu Dawud and also to combine the wording or" ; . 

Ir is best to use the wordings as reported by the authentic ahadlth 



mended and not obligatory. However it is reported from Ai.V ibn 
Abi Rabah that it is obligatory to say it within the prayer and outside 
the prayer when one desires to recite the Book of Allah. ar-Razi 

uge with Allah" is mentioned in the imperative, that the Messenger 
of Allah (2D persisted in uttering it throughout his life, and that it 
berefore if an obliga- 
tion can only be fulfilled by a particular means, that means also 
bcomts an obligation. 12 




Messenger of Allah said, "Wonderful for it [the supplication] is that the doors 



» ir-Ria, vol. 1, pg. 68; ibn 'Adfl, vol. 1, pg, 79-81 



" ibn Kathlt, vol. 1, pg. 34; ar-RizT, vol. 1, pg. 67, ibn 'Adil, vol. 1, pg 87-88 
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Isti'ddhah is for the recitation in prayer - this being the opinion of 

■ a ■. ■ 

In the eyes of others, such as Abu Yusuf, isti'ddhah is for the prayer, 
and hence according to this, the one praying would state it, even if 
he himself was not himself reciting. 15 

Shaykh Mashhur Hasan Salman said, 



«When you wish to read the Qur'an then seek ref- 
uge with Allah from the accursed Shayt&m* 

This is the most correct opinion of the Shafil school 
and declared to be the strongest opinion by ibn Hazm. u 

2.3 The meaning of Isti'ddhah 

ai-Hafi^ihn al-Qayyim, may Allah have mercy upon him, explained 
the meaning of cfudhu (I take refuge) in a beautiful way. He said, 

Know that the verb 'ddba and its derivatives carry the 

lying, being rescued and victorious. Its essential mean- 
ing is to flee from that which you fear will harm you to 
i. ha! which w(i ) tegiMrd yoii from it This is why the 



" ar-Rstei, vol. 1 , pg- 68; ibn 'Adil, vol. 1 , pg. 89-90. ibn Kathir, vol. 1 , pg. 34 



14 MashhCir Hasan Salman, d-Qpnicl-Mubin fiAMhta'l al-Mumllm, pg. 1 09. Refer also 
toan-Na*awi,d/Afo»« , ,\ 1 i nm I \tnnah, pp. 176-177 




ls BukhM [Eng. Trans. 7/181 #181,182]. 



The same applies to the one taking refuge for he flees 
from his enemy who desires his destruction to his Lord, 
throwing himself hetween His hands, holding firmly to 
Him, sticking close to Him and resorting to Him. Now, 



r example in His saying, 



ction (fasta'Mh) with Allah ftoc 



2.4 Everyone is need of hli'adhah 
for which he was honoured with two things, evil and lust being 

«That happened so we might avert from him all 

[M»/(12): 24] 

Musa, peace be upon him, said, 



aken refuge with my Lord and your Lord 



«I take refuge in my Lord and your Lord from every 
proud man who does not have faith on the Day of 
Reckoning» 
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The mother of Maryam said, 

children in Your safekeeping from the accursed 

for which she was honoured with two things: 




\Ali 'Imrrn (3): 37] 

Maryam, when she saw the Angel, said, 

«I take refuge from you with the All-Merciful» 

[Maryam (19): 18] 

and was honoured with two things: a son without father, and a 
son who absolved her of the accusations against her while still in 
his cradle. 18 



'» ar-Razl, vol 1, pg. 77; jbn 'Adil, vo!. 1, pg. 105-106 



_ 2.5 The virtues of uti'idhah 

2.5 The virtues of isti'adhah 

There are a number of texts showing us the virtue of 'ati'ldhar. 
1 . Rukhari reports on the authority Sutayman ibn Saracl that, 

Prophet while we were sitting withhrn ( I . f th< 

that if he were to say, whS he is expenencing would 
leave him. If only he were to say, 'I take refuge with 



refuge with Allah from the sal 



f jmori', s.-cks refuge with (you] for the sake of 
Allah then gram his request." 21 



weak as mentioned by Muqbil bin Hid!, TMrijib, Kathir, vol. 1, pg. 98 



he Messenger of Allah $g) said, 

"Whoever says, 'A'itdku miabi-s-Samm-Atim' [one narra- 



awaking and recites the last three verses of Surah ///-/ fashr, 
Allah will appoint seventy thousand Angels over him to 
invoke blessings upon him until he goes to sleep. Were 
he to die on that day he would have died as a martyr. 
Whoever says this when he goes to sleep, the sume h.jkis 



ty of 'A'ishah that the Prophet 





SO 



mote befitting and appro- 
es refuge with the Lord of 
rscd enemy, Shaytcm, that he 



2.6 The meaning of Shaytdn 

Tt is said that the wordSbdytda is derived from shalana which means 
to be distanced, and indeed Shaytdn is far removed from any good 
■whatsoever. It is also said that the name is derived from shita, which 
means to bum because he is made from fire. Others said that both 
meanings are correct. However, the first meaning is most correct 
and is proven by the usage of the Arabs. 25 

Shqytin is one of the Jinn as proven by His saying, 

«When We said to the Angels, 'Prostrate yourselves 
to Adam,' they prostrated with the exception of 
Iblis. He was of the Jinn and wantonly deviated 



{d-Kabf(\K): 50] 

is made of fire, 

id He created Jinn from a fusion of fire» 

\ar-Rahman (55): 151 
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is because of this that he refused to prostrate to Adam 

am belter than him, You created me from fire 

man being wh 

K-/Vy>(15):331 
m this argument used by ihiyhhi by m 



This iinihoL'v employed bv Iblss (.if his racial origin, vehich 
is fire, to that of Adam, which is day, and his deriving 
from this that he is better than Adam and that :i vee.s nor 

he, despite d ie existence of a clear and unequivocal text, 
which is His saying, "Prostrate to Adam", is called fdsid 
al-n;l^r sieeordnig to the ic-ninohve'v of the scholars 
of usul. Therefore, anyone who rejects a clear and 
unequivocal text of revelation due to analogy, his 



1) It is jisii M'tiUr due to its opposing the clear text as has just 



us fmits, elegant flowers and fine scents, you will then 
lo know that clay is indeed better than fire. 



than Adam. The ex 



ut fathers who possess 



2.7 Summary 

So in summary, the statement means, '1 take refuge with Allah, 
and no one else, from Sbaytan that he may harm me in my religion, or 
divert me away from a duty that Allah has imposed upon me '" I t is 
an implicit ackowledgement of the power of Allah and one's own 
weakness and inabiliry to combat the unseen enemy, Sbaytan. If a 
person is killed by a physical enemy, he is a martyr; if he is killed by 
the unseen enemy, he is disavowed. If a person is overcome by a 
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every sinner and criminal? O Allah we take refuge v 
You from opposing Your command and taking 
board Your prohibition! 19 



2 '' ibn ai-Qaj-yim, ad-Da' ivaad-Dwa', pp. 56-57 
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With the Name of Allah, 
The All-Merciful, The Most Merciful 



This statement is given the title basmAlldb as an abbreviation. In 
the same way the statement, 'La hawla ma Id qutwatct il , 
called the bawqalar, 'Li ilaha MiAllib' is called the baylala; 'Al- 
hamdulilldb' is called the hamdak; 'SubhinAllib' is called the sabhala; 

/; : ' " . ■ ' . : 

the basbah} 

3.1 The wisdom of the basmAlldh 

bv mentioning the Name of Allah. 2 The purpose behind this is far- 
reaching and manifold: 

1 . It brings Allah to mind before one does the action. 



3.1 m msdm oj th e basMAlla h 



2. It prever 

3. Itaidson 

4. It remim 

Ibn al-Qayyim explained this final point further, 



«There is not a single thing except t] 



es [of the Qur'an], this being that nothing is sought 
cept from the One who possesses its depositories and 
:asures, the One in whose hands lie the keys to these 
•;i-Li:cs. Seeking j things] from anyone else is seeking 
mething from one who does not possess them or 



The saying uf Allah, Exalted is He, 

«...and that to your Lord is the final goal» 

KA^(53): 42] 
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The ba (with) is known as the ba of istVinah or seeking help and 
support, meaning that the servant is seeking the aid of Allah in the 



3.2 Meaning of Allah 



action he is about to perform, thereby expressing his servitude in 
Him* 

3.2 Meaning of Allah 

"With the Name of Allah" meaning I start with every name that 
belongs to Allah, the Exalted. This is because the word 'name' is 
singular and in the genitive form and therefore it includes all of the 
Beautiful Names. 5 

"Allah" He is the Lord, the One who is worshipped, the One 
deserving of being singled out for worship due to the Perfect Godly 
Attributes that He is (1l 1 ] li T rhrvmin states, 



MifLam Re. This is a Book which We sent down 
to you in order that you might lead mankind out of 

Lord, to the Path of the All-Mighty, the one worthy 
of all praise: Allah, to who belongs everything that 



pp. 64-65; ibn'Udiaymln./.-.v, 



« at-Tabarl, vol. 1 , pp. 82-83; as-Sa'di 




' Ibn 'Uthaymln, pg. 36 



SO 



3.2 Meaning of Allah 



"...and abandon you and your ildha?* 

and said, "i.e. and your worship," and he said, "He was 
one who was worshipped and did not worship."' He 
also quoted another isnad to ibn 'Abbas where he said 
of this verse, 'Pharaoh was worshipped and did not 




of Allah (gg) said, "The mother of l Isa gave him to a 
scribe that he may teach him. The teacher said, 'Write 
bismm: %z said, 'Do you know what Allah is? He is the 



merate the specificities of a Name, the object of which 




12 Meaning of Allah 



"Our Lord You have not created this for nothing. Tran 
of the Fire."" 

to the end of his words, may Allah, the Exalted, have 
mercy upon him. 10 

The action that the servant intends to do has been omitted in the 

the servant intends to do, the basmAlldh is applicable to it. When 
the servant wishes to do an action and says this statement, that 
action he is about to do is implied in the sentence, and we under- 
stand that the action is to come at the end of the sentence for two 



1 .To seek blessings by beginning with the name of Allah. 
2. To express the fact that the action is oniy for Allah. 

Therefore it is as if the servant is saying 'I seek the help of 
Allah, with every Name of His, the AJl-Mcrciful, the Most Merciful, 
in the particular action I am about to do.'" 



" an-Nasafi,vol. l.pg. 13; Zanukhshari, vol. l,pg «>; ash-ShaMl<anI,vol. l,pg. 17; 
» Sa'di; ibn 'I'maymin, t-xpknt.tm ,)'lh, Tim t r„:,la,mtal Principle of Islim 
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3.3 Legal Rulings to do with the BasmAUdh 

The scholars are agreed that the basmAUab comprises part of the 
«rrse of Surah an- Naml wherein Allah says, 



and it [reads], "With the Name of Allah, the 
Merciful, the Most Merciful"'.. 

[m-NamJ (27): 2! 



1 . That it is a verse of 

This was the opinion of 'Abdullah bin 'AbbSs, ibn 'Unwr, ibn 
bin Jubair, Makhul, az- 
Zuhri, 'Abdullah bin Mubarak, ash-Shafi'l, Ahmad - in one of the 
narrations from him, Ishaqbin Rahawayyah and Abu 'Ubayd al-Qasim 



te opinion of Malik, Abu Hanlfah and their compan- 
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3 J Legal Rulings to do with the BasmAUdh 



ions. Abu Dawud records on the authority of ibn 'Abbas (rodifAllabu 

The Messenger of Allah (£) did not use to know the 
beginning and end of a Surah until "With the Name of 
Allah, the AU-Mercifid, Most Merciful" was revealed. 12 

part of the first verse of every Surah. 

This is another opinion reported from ash-Shafi'I but it is gharih 
(odd). 

4. That it is an independent verse of the Qur'an heading every 
Surah but not actually part of that Surah. 

This is the opinion of Dawud and Ahmad - in the second of the 
two narrations from him. Abu Bakr ar-Razi also relates this from 

■ ; .■ . . re hi 

Hanafi scholars. 

As regard to whether one should recite it loudly in prayer, the 
fiqh of this branches ■ 

Those who follow the second and fourth opinions are not of the 

that one does not recite it at all, depending upon the literal sense of 

;b<- X-virr h^hri- ;n : i ; !■:<-;;, 

The Messenger of Allah ($) used to commence his 
prayer by saying the takbir and reciting, "All praise and 



12 Aba Dawud Eng. Trans., vol. 1 , pg 202 #787. Ibn Kathlr said that its isnad was 
sahih as did al-Albani, Sahih Abu Ddwud #707 
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thanks are due to Allah™ 

As for those who follow the first opinion, they fall into one of 
two opinions: 

1 . That one recites it loudly as it is a part of al-Fdtihah and there- 
fore it should be recited in the same way as the rest of the Surah. 

This is the view of a group of the $ahabah, and a number of the 
scholars after them, from amongst them ash-Shafi'T. 

al-Hakim reports on the authority of ibn 'Abbas (mdiyAllahu '/milt) 

of Allah, the All-MeraftO^Most Merciful" loudly." 
BukhSrl reports on the authority of Anas bin Malik (radiyAUihu 
tion of the Messenger of Allah fJB, 

the Name of Allah, the AO-Merciful, Most Merc&tl" 




3 J Legal Rulings to da mth the BasmAlB) 



Abu Dawud reports on the authority of Umm Salamah 



would recite], "With the Name of Allah, the All-Merci- 
ful, the Most Merciful" [then] "All praise and thanks 
are due to Allah the Lord of the worlds", [then], "The 
All-Merciful, the Most Merciful" [then], "Master of the 
Day of Judgement"" 



nis is reported from the Prophet t$t) by Bukhari and Muslim, 
he view of a number of the SahSbah, and it is established from 
oLii AA//.7i. Ir is alsi . th( vic\, of a group of the scholars after 
from amongst them Abu Hanlfah, ath-Thawrl and Ahmad. 

Muslim records on the authority of '. Vishali ihaf 

The Prophet (jg) would commence the prayer by say- 
ing the takbir and reciting, "all praise and thanks are 



I prayed behind the Prophet and Abu Ba 
'Uthman and "All and they would all comme 



■ "Bukhai #701 and Muslim #768 
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3.4 The virtues of the basmAlldh 
There are a number of texts explaining to us the virtue of th 



I was riding behind the Prophet when his mount 
stumbled and so I said, 'May Satan perish!' Upon hearing 
this the Prophet (£) said, "Do not say 'Ma, Satan perish 1 



and the wording is L. Itwas dectasd sstuh by al-Hakim #7792, 7793, adh-Dhahabi, 
and d-Albanl #7401. 



3.4 The virtues of the basmAllah 




Ibn Mas'ud said, 




All Praises and thanks are due to Allah 



4.1 The meaning of bamd 

own volition, and from loveand veneration of the praised. It also 

as having the meaning of praise. 1 Furthermore sbukr is only ex- 
pressed as a response to a favour whereas hamdis expressed both as 
a response to a favour as well as a spontaneous action of dbikr. It is 
in this respect that ibn 'Abbas (radiyiMdiu 'anhu) said, 'a'H 
is the statement of gratitude.' 'All [radijAUahtt 'anbu) said, 'It is a 
statement that Allah chose to be directed to Himself and some- 
thing that He loves.' Abu 'Abdur-Rahman al-Jabal said, 'Prayer is 
gratitude, fasting is gratitude, any good that we do is gratitude, the 



most superior form of gratitude is to say, "All praise and thanks 
are due to Allah".' 1 

Hence it is due to the comprehensiveness of this word that we 
find the Prophets showing gratitude in the Qur'an by expressing 
hamd. Allah commanded Nub (alayhi-saldrri} saying, 




:■ ■ ■ 

«Ail praises and thanks are due to Allah Who gave 
me Isma'n and Ishaq in my old age...» 

[Ibrahim (14): 39] 

preferred us above many of His believing servants» 



» *o Ktm vol 1, pg 44; as-Suyutl, vol. 1, pg. 34 
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4. 1 The meaning of hamd 



«Say: All praise and thanks are due to Allah Who 
has not begotten a son...» 

[Mm' (17): 111] 

The People of Paradise will say, 
removed from us all grie6> 

[Fdtir (35): 34] 

«And the close of their supplication will be: All 

[Ymus (\0): 10] 

vetse of al-Fatihah. 

hamd because praise is expressed by the tongue whereas shukr can 

h-; \r\ 

.) .Hi : " . ■ . ■ .. ' . ; ; | 

done by acting in obedience to Him and abandoning actions of 
disobedience; shukr in the heart is done by recognising the magni- 
tude of the blessing and knowing that it has been given by the grace 
of Allah and not by the servants own merit. 
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4.2 The import of hamd 

In the verse the word hamd has been preceded by the definite 

of praise and specify them to Him, and it is an extolling with which 
Allah has praised Himself and ordered His servants to praise Him 

. . ■ : : ■ ■ ■ ■ ; . ' : :. ! 

Prophet said, 

O Allah! To You belongs all praise and thanks in its 




4.2 The import of hamd 



«Everything in the heavens and earth belongs to 
Him, and the religion belongs to Him, firmly and 
forever. So why do you fear anyone other than Allah? 
Any blessing you have is from Allah...» 

[m-NM (16): 52-53] 

Therefore b) win > prusiiu ind 

blessings that nune can encompass save He. It is indeed an amazing 
statement that encor p - ] volumes would be un- 

able to express and created intellects unable to enumerate! All praise 
belongs to AJlah! s 

There is no mention in this verse of the adverb denoting when 
this praise is said i$arf a^amdn) or from where this praise comes 
from {%arf al-makin). However in Surai Rum there is menuon that 
from amongst the 'where's' are the heavens and the earth - in His 

«And His is all praise and thanks in the heavens 

[8ft. (30): 18] 

and in Surah Qnsas there is menuon that from amongst the 'when's' 



s al-B»yd™, vol. 1 , pg SO; al-Qurrubi, vol. 1 , pp. 93-94; ibr. Kithtr, vol. 1 . pg. 45; 
..!- "Musi. vol. | , pg. 99; ash-Shanqlti, vol. 1, pg 31 
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are in this world and in the Hereafter, 



«And He is Allah, none has the right to be wor- 
shipped besides Him. To Him belongs all praise in 
the beginning [this world] and in the end [the 
Here after].. .» 

I0W(28): 70] 
and He said in the beginning of Surah SubA 

© jjj^Lj^i^f^ xzti 

«His is all the praise in the Hereafter, and He is the 

[&*a'(34): If 

4.3 The virtues of hamd 

There are a number of ahadlth that show us the great virtue of 
expressing hamd. 

1 . Muslim records on the authority of Anas bin Malik {radiymiw 
'anbu) that the Prophet (jg said, 

Indeed Allah is pleased at His servant when he eats some 
food and praises Him for it or when he drinks a drink 



\1 I n I i ] 4, p I # » 

76 



< 



THE SPIRITUAL CURE 



[what his hand contained]. 1 
al-Qurtubl commented upon this by saying, 

world, then after this he has been given this statement 

■world because the world is soon to perish whereas the 
statement will endure for it is from those righteous deeds 
that remain. Allah said, 

«The righteous deeds that last are better in the Sight 
of your Lord, for reward and better for resort» 

[M,ry<m (19) : 76] 

4. Ibn Majah records on the authority of ibn 'Umar that the Mes- 
senger of Allah (£) said, 

my Lord! To You beSngs all praise and thanks as is 
it.' Allah, the Mighty and Magnificent asks, despite the 




a/-FW;4andr^edda'ifbval-AW,^.p < .'f^«76"' 7 ^ 
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Muslim records on the authority of Abu Musa al-Ash'ari that 
the Messenger of Allah (jg) said, 




at-Tirmidhl records on the authority of Jabit bin 'Abdullah that 
the Messenger of Allah said. 

The most excellent dhikr is [the statement] la iliha ULVlih 



I asked the Messenger of Allah "Should I not recite 
to you words of praise that I praised my Lord, Blessed 



the Messenger of Allah said, 



SManAlldb, el-HamMiim, U iliha iUAIIU, J 

4.4 The meaning of Rabb 

nguistically the word rabb means im>u i , uwncr, or 
one who sets about correcting and purifying, ; 



used in a possessive or conjunctive (idafai) stxuctute it can be ap 
plied to other than Allah, for example it is said rabb ad-aar, or the 
master of the house, similarly in the Qur'ln it is mentioned tha 
Yusuf (peace be upon him) said to one of the inmates of prison, 

(.Mention me in the presence of your master* 

[W™/(12):42] 



uVradW** 1 1 n il u I in 4i» a /,l/«M#859,861,8S8.d-Albani,«- 
lar hadTth is recorded by Ahmad #3616 on the authority of ibn Mas'M 



, pg. 52; Abu Hayyan, vol 1 , p g . 1 30; al-Aliisi, vol. 1 , pg. 1 ft 
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4.4 The meaning of Rabb 



■■ ■ .■ ■ . . ... ■ . 

However the word ar-Rabb can only ever be applied to Allah. 18 It 
is one of the Names of Allah and means the One who nurtures and 

ing all types of favours and blessings. More specifically He is the 

■■ ■ 1 . ■ : ■ ■ ■ ■ . ■ 

purifying their hearts, souls and manners. This is why their suppli- 
cations are frequently made with this Noble Name because they 
seek this specific nurturing. iy 




His sustaining His creation is of two types: General and 




18 al-Qurtubi, vol. 1 , pg. 96; ibn Kathir, vol. 1 , pg. 45; asli-Shawkanl, vol. 1 , pg. 21; al- 
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Him, and safe -guarding them from all evil. It is possible 
that die reason behind the fact that most of the suppli- 
cations made by the Prophets employed the word Lord' 
was due to it carrying this meaning, for indeed ill of die 
tilings they desired through their supplications fell un- 
der His Specific Lordship : 

4.5 The meaning of 'AJamin 

1 here e; -erne emeer: nee eeie. eeeee e e ■ -en : e e. ^eei 
'alamln. It is the plural of 'Ham which is itself a plural - it has no 
singular. al-Faia' and Abu 'Ubaydah said, 



and to each generation of that race as stated by Qatadah and at- 
Tabarl. Therefore mankind is an 'dlam and likewise every individual 
race amongst them would be an 'Ham also, just as each generation of 
that race would be an 'Ham. Similarly the Jinn are an 'Ham etc... 

Some of the scholars stated that al-'alam is derived from al-'alidmab 
or sign because the existence of the world is a sign, without doubt, 
of the existence of its Creator who is described with perfect and 

. ■ • e. e r 



i e ui p - 



4.5 The meaning of'Akmin 



and the change of the night and day are signs (dydf) 
for the people of understandings 

\AS 'Imrin (3): 190] 

However in another place in the Qur'an, Allah Himself has indi- 
cted its meaning, 



\ash-Shu'ari (26): 23-24] 



0 al-Bagta<s,voLl,pg V2 

I,.......::., 

" ibn 'Atiyyah, vol. 1 , pg. 67; al-Qurtubi, vol. l.pg. 97; ibn Karhir, vol 1 . pg. 4(;; a! 



'anhuma) said in explanation to this ' 
are due to Allah, to whom belongs 



4.6 Summary 

"All praise and thanks are due to Allah "he 



ofouraf- 
onder the 



: Of th 



race or nation for Allah is the "Lord of the worlds". Moreover we 
learn that He Alone is the Creator and that all affairs are under His 
disposition, just as are all blessings. He is completely Self-Suffi- 
cient and the creation is in total need of Him Alone for everything, 
this then engenders awe and dread of Him, Glorious is He. 

K learn from this verse, essential 
is that the Lord, Blessed and Ex- 



" al-Baqi'I, vol. 1,pg.U 
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alted is He, is distinct from His creation and not everywhere. 2 ' 

This is an issue u hi 
agreed upon and is clearly proven by a multitude of texts from the 
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The All-Merciful (ar-Rahman), The 
Most Merciful (ar-Rahim) 



These are two descriptions of Allah, Exalted is He, and two of 
the Names from amongst His Beautiful Names derived hom ar-ratma 

5.1 The meaning of ar-Rahman and ar-Rahim 

iJid: ■ , ■ ']' .' ' . ' '. . • . .' ■ 

rence on the intended object. It is for this reason that some schol- 
ars said that ar-Rthntinms a Name pointing to the Attribute of the 
Essence of Allah and ar-Rabmwzs a Name pointing to the Attribute 
of Deed. 



Ibn al-Qayyim said, 



: ..... 
«He is Most Merciful to the believers.*' 



rhis proves that ar-Eahmdn refers to one who is 



■■■■■■ . ■ ■ . : : . ■ ■■ 

ing. 4 ar-Rabmdn is the one endowed with Mercy that extends Co all 
of the creations in tin lexers ji the Hereafter. 

ar-SUhim on the other hand is the One endowed with Mercy that 
extends to only the believers on the Day of Judgement - this being 

reported from 'Isa, as mentioned by ibn Kathir and others, also in- 
dicates this - that he (upon him and our Prophet be peace and bless- 
ings) said, 

, :},:;> ■ ■ ■ . ■ ■ ■ . ■ ■ ' 
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the Hereafter. ar-Rahinr. the One who shows mercy in 



rose over the Throne, ar-Rahmdm* 

[al-Furqan (25): 59] 



id the istawd (Rising over the Throne) with His 
so as to embrace the whole of His creation with 

red i ■ ■ ■■ ■: ■. ■■ ■ ■ ■ . ■■ . 



them ex^Mr-Ra/imam> g ? 

{al-Mulk (67): 19] 

meaning: from his mercy to His creation is his kindness to the 
birds and His holding them in the sky while they are spreading out 
their wings and folding them in. From the clearest evidences per- 
taining to this is His saying, 



ir-Rahmdn. He taught the Qur'an... so which 
le favours of your Lord will you two deny?» 



«...and He is Ever Most Merciful (rahim) to the 

K^l*^(33):43] 

and hence particularised His name ar-Rnhim to them. So 
asked: *how is it pos 
lished with his (|g saying ' 



worthy and precise.' as-Suyutf, vol. 1, pg. 29,said the isnad was da'if and al-Mundhiri, 
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fied to them in the Hereafter alone, rather His Mercy to them is 
included in this world as well. So the meaning of 'the Rahim of 
them' would be 'His mercy to the believers in them'. The evidence 
that He is Rahim to the believers in this world as well as the Hereaf- 

darkness to thifufht, and He is ever Most-Merciful 
(rahim) to the believers» 

[al-Ah^b (33): 43] 

leading them out of the darkness to the light is mercy to them in 
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after the hearts of a group of them had nearly devi- 
ated [from the Right Path], but He accepted their 
repentance. Certainly He is Full of Kindness to 



befell the Prophet, the Muhijirun and the Ansar; moreover 
■ ■ . . . 

...... 

lies with Allah.' 



«Say, 'CaU on Allah or call on the All-* 



Kathlr, vol. 1, pp. 41-42; ash-ShavAM, vol. 1, j 



[aZ-Zukhmfm. 45]*" 



5.2 The placing of this v 



'His Name, Allah, shows that he is taken as God and the 
object of worship; the creation take Him as their God 
by way of love, veneration, and submission; and they 



firm this for one who is not Irving, hearing, seeing, pow- 
erful, speaking, doing as he pleases, and wise in his words 
and deeds. Therefore the Attributes of Majesty and Beauty 
relate to His Name, Allah; and the Attributes of deed, 
power, singularity in bring harm and benefit, granting 

the affairs of creation relate to His Name, at-RM (the 



In Allah's mentioning His Names, ar-Rnhmin and ar-Rabm, after 
mentioning "Lord of the worlds" lies an example of encourage- 
ment following admonition such that the servant combines in him- 
self a sense of dread as well as hope. 12 Examples of this method are 



11 ibn al-Qayyim, MaJdnj Milikin, vol. 1 , pg. 1 8 

, h Shawkinl.vol. 1, pg, 21 
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5.2 The placing of this verse in the Surah 




[*«/yr(l5) : 49-50] 



«The forgiver of sin, acceptor of repentance, se- 

[Gbijir (40): 3] 



creation, but because of His mercy. Hence His Lordship is one of 
mercy and justice and not one of subjugation and oppression; he 
does not oppress his servants in the slightest, every punishment 
from Him arises from pure justice and every blessing arises from 
pure grace. Through believing that Allah is All-Merciful, the serv- 



1 1 Muslim tnir. I runs, vol. 4, pg. 1438 # 6636 




" al-Baqa% vol. 1, pg. 14; Rashld Rida, vi il. 1 . pp. 4(.-48 



5.3 The repitition of ar-Rahmdn and ar-Rahim 

Those who are of the opinion that, "With the Name of Allah, 



le Day of Judgment.' 8 In this emphasis of the mercy of Allah lies 
dear refutation of those, mainly amongst the Christians, who say 
lat the Loid of the Muslims is an angry God and One who takes 



'hat it is by the mercy 
grace of Allah that He has sent down to us thi revelatio 
He says concerning the recipient of the revelation (jg), 




revelation and that hi 




Master of the Day of Judgement 



6.1 The meaning of Malik 

The reciters have two different ways of reciting the first word 
of this verse, both of which have been reported via continuous 
{piutawaiii) transmission from the Prophet ($g as well as Abu Bakr 
and 'Umar: 1 

r 

So the meaning of the verse would be that on that Day, kingship 
would belong to Allah Alone and not to any of the creation who 
before then used to he 

power and dominion, exulting in what they had, pompously boast- 
ing about their grandeur and trying their best to outdo their com- 

tainty that in reality they are powerless, helpless and vulnerable and 
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«That Day when they will all come out, nothing of 
them will be hidden from Allah. Whose is the king- 
dom this Day? It belongs to Allah, the One, the 

[Cbafir (40): IS] 

2. Reciting it as Malik, or the Owner. 

So the meaning of the rase would be that on that Day, ev 



«That Day on which the Spirit and the Angels will 
stand forth in rows, none shall speak except he 
whom the All- Merciful allows and he will speak only 
that which is correct and true» 

[a-NM, (78): 38] 
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[al-Anbiyd' (21); 28] 



■ . ................. 

possessions. However ash-Shawkani and ibn 'Atiyyah argue that both 
descriptions carry a meaning that is not found in the other. The 
malik of property is able to dispose of his property as he wills whereas 
the malik will only be able to dispose of the milik's property in a 
limited fashion. The malik is able to command the malik to dispose 
of his property in a particular way that promotes the benefit of his 
kingdom, but the malik is not able to command another malik with 



•ill be the kingdom on the Day that the trum- 

\d-An'Sm (6): 73J 
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always will apply to Him? 



k t and wisdom, just as it will 
become entirely cleat that the sovereignty of the creation has been 
severed to the extent that the kings, ministers, slaves, and free- 
born will all stand on par with each other; all of them yielding to 
His greatness, rendered in complete submission to His magnifi- 
cence, expectant of His recompense, hoping for His reward and 
fearing His punishment. His kingship has been emphasised by men- 
tioning it in this contt 
of Judgment and all other days. 3 

It is important to note that there is no true Owner besides Allah, 

«To Allah belongs the dominion of the heavens and 

\ash-Shmit (42): 49] 

«...To Him belongs the dominion of the heavens 
and the earth. Then to Him you will be returned)) 

K-Z»wr(39):441 
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6.1 The meani ng of Malik 



has power over all things. 

[d-Mulk (67): 1] 

«The kingdom of the heavens and the earth belongs 
to Him. He gives life and causes to die, and He has 
power over all things.. 

(57): 2] 

Allah adduced the absence of ownership of those worshipped 
besides Him as proof that they did not deserve worship, 




[an-Nahim 73] 



«Say: Do you worship, besides Allah, something 
which has no power to harm or help you when Allah 
is All Hearing, the AU-KnowingrV 

[al-Ma'idah (5): 76] 
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6. 1 The meaning of Malik 



[al-Baqarab (2): 247] 




pointed amongst you prophets and made you kings» 

{al-Mi'M (5): 20] 



Yet, we should beware of letting out ownership fool us into vain- 
glory and boasting as was the case of Pharaoh, 

«^j*Vf; Jjij^!^ JjSjf^li 

«Pharaoh called to his people saying, 'My people, 
does the kingdom of Egypt not belong to me? Do 
not all these rivers flow under my control? Do you 
not see? Am I not better than this man who is con- 
temptible and can scarcely make anything clear?'» 
K-.Z*« ra /(«): 51-52] 




[m-Ndtfdt (79): 23-24] 
And Allah made him an example in history of His punishment to 
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6.1 The meaning of MdHk 



Muslim adds in his report, 

For there is no Malik except for Allah, the Mighty an 
Magnificent. 6 

Ahmad reports that the Messenger of Allah (£g) said, 

, . ■ 

pt for . 

ni both stated that with respect to 



' BukhM Eng. Trans., vol. 8, pg. 1 44 #224, 225; Muslim Eng. Trans., vol. 3, pg. 1 1 71 
#5339 

' Ahmad #7329, 8176, 10384 on the authority of Abu Hurayiah. aPAlbani, as- 




6.2 Meaning of the ■wot&yawm 

The word yawm refers to a period of time. In common u 
refers to the rime between the onset of dawn and sunset. It a 

«This day have I perfected your religion for you, 



It can also refer to periods of rime greater than one d 



«The Angels and the Spirit ascend to Him during a 
day the extent of which is fifty thousand years» 



6.3 Meaning of the word Din 

:e means reckoning or rec 
<ord is employed in His sa 



«Then when we have died and become dust and 
bones, we will indeed be recompensed?.. 

[«SC#»(37):53r 

Ibn 'Abbas said in explanation of the words J, 



[aM'rifV): 54]'° 



" at-Taban, vol. l,pg.98 
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There is no further explanation in this verse of al-Fdtihab as to 
what the Day of Din is, but this is explained in His saying, 

«And what will make you comprehend what the Day 

what the Day of Din is? It is the Day when no per- 
son shall have power [to do] anything for another. 
The command that Day will be Allah's Alone» 

la/-/nf,tar (SZ): 17-19]" 

6.4 The place of this verse in the Surah 

One can be a lord, and merciful, yet not be an owner or king, 
lordship is not perfected except with these two matters and hence 
this verse shows us that the Lordship of Allah is complete and 
perfect. 12 After having mentioned that all praise is due to Allah, 
Allah mentions that He is also the Lord, the Merciful and the Mas- 
ter. Hence He is praised for being Allah, praised in His Lordship, 
praised for His metcy and praised for His sovereignty. 13 Moreover 
all the Names of Allah revolve around the meanings contained in 
the Names mentioned in this chapter." 

Ibn al-Qayyim said, 



"ash-Shanqffi,vol.l,pg.32 
"al-Baqa'l.vol. l.pg. 14 
•\,n-Nasifi,vol. l.pg. 1 6; ibn al-Qayyim, p& 35 
"ibn al-Qayyim, pg. 25 
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6.4 Tie plan of this verse a tie Surah 

'So in this chapter Five Names of Allah have been men- 
tioned: Allah which in fact indicates all His Names and 
Attributes, and deals with His beauty.yoara/, and magnifi- 
cence,>^ ar-Rabb which deals with His attributes of 
deed, His omnipotence, His being Alone in bringing 
harm and benefit, His granting and preventing, and His 



dC^li With His llLI i i I : : M ^ ; ' ' 

His gendeness, and His doing good; and al-Malik which 



i a reminder that Allah is also the Judge. It establishes the ex 
ce of the Resurrection and final judgment. Therefore not o 



,e.' 6 Ibn al-Jawzi said, 

It is reported that the Messenger of Allah (£) said, 
"When Allah, Blessed and Exalted is He, will gather the 
first and last people, a caller will proclaim, This is the 
Day of Judgment, this is the Day of Decision that you 
used to deny'" 



" Ibn al-Qayyim, MaHrij as-SHUun, vol. 1, pg. 34, 



»AbuHa)ryan,vol.l,pg.l39 



THE SPIRITUAL CURE 



led you to be considered one of the liars in the sight of 
Allah? Were you to fear the punishment of the Day of 
Judgment, you would surely have acted upon the Clear 
Qur'an; were you one of the believers, you surely would 
have obeyed the Lord of the 6rst and last. Ask your 
affliction of the disease 
of sin and wrench yourself away from ail vile and blame- 



We are also given consolation that although on the Day of Judge- 
ment, Allah will be angry as He has never been before, the fact that 
Allah mentioned His mercy first in the previous verse indicates to 
us, as proven by the authentic hadith, that His mercy precedes His 



"ibnal-Jaw2l,pg.71 
ai-Baqi'i, vol. 1, pg. 13; al-Fairozabadi, vol. 1, pg. 130 

no 



You Alone we worship 



his servitude and dire need of his Lord, Exalted is He. 

7.1 The verse exemplifies the meaning of Taivhid 

■ ■ 

illiAllab (there is none worthy of worship except for Allah) for irs 

negation aspect, conrained in the words la ilaha, means to relinquish 
every single object of worship besides Allah in all actions of wor- 
ship. The affirmation aspect, contained in the words illiAJlab, means 
to single out the Lord of the heavens and the earth Alone for all 
matters of worship in the way that has been legislated by the Shari'ab. 

■ . ■ . . ... ..: ." 

worship first in the verse such that it reads "You Alone..." It is 
established in the rules of the Arabic language that placing the ob- 
ject first in a sentence is one of the ways of confining the meaning 
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of the verb to the object alone. 

Allah, Exalted is He, has explained this meaning, which is al- 
k:< j i;; hoi . ir. .i^i! c i:-- v \ 

«0 Mankind! Worship your Lord who created you» 

{zl-Baqarah (2): 21] 

legation aspect al the end of this noble verse with 

His words, 

[al-Beqamb (2): 22] 

He, Exalted is He, also says, 

saying: worship Allah and leave all lhat is wor- 

expounding the affirmation with His words, "worship Allah" 
and the negation with His words, "and leave all that is worshipped 



/. / The verse e\t».[-> 



«And whosoever rejects all that is worshipped be- 
most trustworthy handholdw 

\d-Baqarah (2): 256] 

expounding the negation with his words, "whosoever rejects all 
that is worshipped besides Allah" and the affirmation with His 
words, "and believes in Allah". 



you: did We ever appoint gods to be worshipped 

\a^Zukhm) (43): 45]' 

7.2 The meaning of 'ibaddb 



subservient and to su.'.juiMR. 'n Islam, tin- word 'ibada/j, or wor- 
ship, is a comprehensive term referring to 



■way of performing ir is taken from the Messenger (^), seeking 

present ha' I he aaaa'i ro hr o a^ide! o ! \\ ; irsnip ami heiiec acccnt- 
ablc to Allah' and are proven by the hadlth recorded by Bukhari and 

ger of Allah (fjj) said, ' 



'ibnT, y m,,yah,rf7i«%,,i,PR I 



'Bakhari long. Trans.: 



l,a- . ~i, Mu^im lai^.Trnn* A Kw>"4(r0 



2 V„ „ • , , • 



and by the hadith records.: h\ Muslim on ihe authority of 'A'ishah 
that the Prophet said, 

VXhoever does .in acimn th. t w t have not commanded, 
Allah, Exalted is He says, 

«...[He] Who created death and life that he may test 
which of you is best in actions 

[al-Mu/k (67): 2] 

i ii is n I .i the sake of Allah and correct 
The pro. if for what Friday] said lies in the verse, 

0...S0 whosoever hopes for the meeting with His 



> Muslim Eng Tm™. 3, pg 931 #4266 
1 il Ma s ,1 2i P p s III 



115 



rk righteousness and associate none 
he worship of His Lord» 

[««iA/(18): 110] 



The whole religion based upon doing the commanded, avo 
ing the prohibited and holding back from the doubtful matters; t 
is what the third hadith proves. However two conditions have to 
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7.3 Worship is the desired goal 



\ a db-i>bany„, Wy. 56] 



«We know that your breast is constrained by what 
they say, so exalt [Allah] with praise of your Lord 

lMi/[\5): 97-99] 

meaning by certainty here, death, by consensus of the exegetes. 9 
This verse orders the Prophet (jg) to continuously worship Allah 
until his death, and also shows that through worship does one re- 
lieve himself of difficulty and despondency. The reason for this is 
when a person busies himself with worship, he is moving from 
interacting with Creadon to interacting with his Lord. 10 



' at-Tabad, vol. 7, pg. 554; ibr, al-Qayyim, pg. 94 
'"ar-RszI, vol.1, pg.2!4 
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7.3 Worship is the desired goal 



\al-Furqcm (25): 1] 



«GIory be to Him who took His servant on a jour- 
ney by night.. .» 

[dbrg (17): 1] 




uslims: 'Enter the Gardens, you 
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and your -wives, delighting in your joy'» 

faZlkbmf (43): 68-69]" 

Finally, ibn "Abbas explained this portion of the verse to mean, 

You Alone we ask for help 

7.4 You Alone we ask for help 

Meaning that we do not seek aid from anyone but You because 
the afhiir in its totality is under Your control Alone, no one else has 

Alone" has been repeated twice in the verse to emphasise rhat both 
worship and asking for help are matters that should be directed to 
Allah Alone; were the verse to read, Tou Alone we worship and 
ask for help,' it would then admit the possibility of asking other 
than Allah for help." 

The Prophet (£) said, 

" *» •Kfcn". PP- Ab6 Hayyan, vol. l.pg, 143 

"aWOnnM, pg. 112; m-Smm'W, vol. l.pg. M.u lUvin.v,,!. l, w 143; 
AlQsI, vol. 1, pg. 122; ash-Shar«Jft vol. I.pg 33 
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7.4 You Aim, w, ask for help 




you ask, ask of Allah, if you seek help, seek help with 




because no one else has control over the affairs. 16 This meaning 
which is alluded to here, is clearly explained in other verses: 



P P 7 [M»/(12): 123] 



«But if they turn away, say: Allah is sufficient for 
me, none has the right to be worshipped but Him, 




" ibn Kathir, voL 1, pg. 48; ash-Sham;TM, „ >1. 1 , pg. « 



..... ; ;i 

ay: He is the All-Merciful, we have believed 



is no, itl tn.uc 

cess and everlasting felicity except by establishing these two pil- 
lars. 17 It is for this reason that some of the Wsaid, 

we ask for help" 

"You Alone do me worship" has been mentioned before "You 
Alone do we ask for help" because worship is the intended goal and 
the help of Adah is the route to attaining that goal, hence the mosl 
important thing has been mentioned first. It is as if the servant is 
saving, '! have commenced this action of worship and 1 seek Yoni 
help 'in completing if It it is asked, 'Why me ' 



ihn k.tlhir. 1 , 4K; ;.p.-S:i X 
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help' have b< 
.orme verse 



said, 'I pondered (he most beneficial supplka- 

. . ■ .■ 

pi im Him th I 
You Alone we ask for help" m 



'■" i.e. seeking help is part of wo 



. l,pg.202;AbuHayyi::. v ! i 
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7.5 Asking of the creation 



Each of you should ask his Lord to fulfil his need, even 
\ t !>t in- . 

There arc many ahadiih that prohibit one from asking of the 
creation, indeed the Prophet took a pledge from a group of his 

. . , ■ . 

of Allah and not the creation is what is necessary. This is because to 
ask is to display humbleness and subrnissiveness before the one 
being asked as well as dependence upon him; it also contains an 

. . ■ . , ■■■ .... 

remove harm, grant the object of desire and promote benefit. It is 
not allowable to show humility, submissiveness and need except to 

Ahmad used to supplicate, 'O Allah! Just as You have prevented my 
face to prostrating to other than You, also prevent it from asking of 
other nun V>u N< i 
save Him as He says, 




[Ymus(W): 107J 

Allah loves to be asked, to be hoped in and desired at rim. 
aced, 10 be supplicated frequently and resolutely [ le is able h - 
ill of "lankind :iil thc^ir rvum sis nit las dumnn .n decn asn 



r: liirra] his rirhi -> and vmi leave One who < mens I : - door to you in i 
the middle of the night and the middle of the day. wlm dispLi\ i lis 

said to 'At:;', 'Beware of asking vour needs to be met by one who i 
would close his door in your face, instead it is upon you to go to the • 
One whose door is open until ihc Day of Judgment, One who 
has ordered you to ask Ilim and promised you that hie would 

\Viih regards asking Allah Alone tor help, this is because man 
alone cannot promote good for luniscl:' or tvpr^s Im-n, hence there 
is no one who can aid him to promote benefit in his religious and 
worldly life except tor A.l.ih, Miglav mid Magnificent. The servant 

is in perpetual need of the aid of Allah in performing the obliga- 
tions k'awng the i >n lubitu mi-, and bearing with patience the vicis- 
situdes of the decree in this life and after death. The Prophet . 



...be desirous; of that which would benefit you and ask 
the aid of Allah and do not become dishe;mcnccP 



of any besides Allah or else Allah would abandon you to him.' One 
ot the Sal.ii uolllI n-c 'Mv Lord I hih umazed ar how one who 
knows You can place his hope in someone else and ask the help of 

7.6 Change from the third person to the 
second person 

Moreover this verse employs an address in the second person 
:md ihis s must tiunu! ll r such .in occasion because when one turns 
to invoke his Lord, He K near ,.nJ rcs|>o:>ive. \||Jh, Kxalted is He 

says, 

Oli jli^jlUjc-S d^4iJ^ ci^c^cSil-^ 



[al-Baqarab (2): 186] 
in, m-l-tlitum, vol. 1, pp. 478-482, with summai 



The previous vets< s >n as they were in- } 

forming us about Allah. Another explanation given is that the style j 
of the verses has changed from the third person to second person ' 
in order to stimulate and awaken the reciter such that his attention 
is drawn to the content of the verse. 10 

7.7 Why is this verse in the plural? 

Some answer by postulating that by saying this, the servant is j 
< |i s jig his own deficient statt It is as if he is saying, 'My Lord! 
My worship has not reached any level whereby it deserves to be 
mentioned, being wrought with deficiency, so I will mix it with 
mention of the worship of all servants to give it some significance.' 31 

( Jrhers say the answer lies in the fact that the -wise Sbarfab has 
legislated many actions of worship to be done in congregation and 
it has also recommended for the servant of Allah to supplicate for 
his brother Muslim. 32 Shaykh Salih bin Ghanim as-Sadlan writes 
while discussing the virtue of congregational prayer, 

From amongst the lofty quatides of the Islamic Sharfah 
is that it has legislated many actions of worship to be 
done in l i .1 I he Muslim ilia t! ih 
keep in contact with each other, come to know each 
other, seek advice from one another, seek help in re- 



30 al-Baydiwi, vol. 1 , pg. 64; Abu Hayyin, vol. I.pg.141; ash-Shawkanl, vol. 1, pg. 22 

::I-.\1um'. vol. 1 , pg. 118 



33 ar-Razi,vol l,p«. 213; \\m 'Ami. vol. l. PfV 202; a! AlQsi,vol. l.pg. 119 



■ 7 U «, is this verse in the plural? 



moving any difficulties that they may be in, and discuss 

cfit and many desirable points which cannot be enu- 
merated such as teaching the ignorant, helping the needy, 
softening the hearts, and manifesting the greatness of 

«0 you who believe! Bow, prostrate and worship 
your Lord. Perform the good so that you may be 
successful and perform Jihdd in the way of Allah as 
it should be done. .. 

\al-Hajj (22):77-78] 

When the Muslim stands before Allah, intimately con- 
versing with Him and humbling himself before Him, 

one part of the whole. He says, 

«You Alone do we worship and You Alone we ask 
for help» 

^FMbab (1):5] 

He does nor say, 'It is only You I worship and it is oriv 
Your Aid I seek.' Then he asks Him from His goodness 
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£±y<2> ^L^, it^iil ji^ 

«Guide us to the Straight Path. The Path of those 
whom You have guided, not [the path) of those who 
have earned [Your] anger nor those who have gone 



gregational prayer the Muslims attain mutual love, re- 
spect and brotherhood. This because the elders become 
known and are thereby respected, the poor and needy 
become known and are thereby helped, the scholars 



senger of Allah ($g) said, 




7.7 Why is this vmt m tie plural? 



Muslim also records on the authority of Abu ad-Darda' that the 
Messenger of Allah (d|g) said, 

sioned [for conveying the supplication to Allah], when- 
ever he supplicates for good for his brother, the Angel 



" Muslim Eng. Trans., vol. 4, pg. 1429 #6591) 
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7.8 The place of this verse in the Surah 

After having established that Allah deserves praise, that He 
should be loved, after having pondered some of His Names, 

desire and dread of Him, the intelligent person will now turn to 

To worship Allah is to display the gratitude due Him and to es- 
tablish His Ulubv/yab because He is the one who is deserving of 
being worshipped to the exception of all else. To ask Him for help 
is to display the gratitude due Him and to establish His Rubitbiffah 
because He is the One who controls and regulates all affairs. This is 
why this verse has been mentioned after having mentioned His Name, 
•Allah' and His Name, 'Lord'." 

The witnessing of His Ulubiyyah and Rububyyvb are real- 
ised to this verse. When the servant says, "You Alone" 
he is -witnessing the Essence that combines together all 
the Attributes of perfection and possesses every Beauti- 

witnessing all actions of worship, outward and inward, 




132 



7.8 The place of Ms verse in the Sirah 




He also said, 

all the Beautiful Names and Perfeet Attributes revolve 
around these three: Allah, ar-Rabb, and ar-Rahman. This 
chapter is built upon the pillars of Uluh&yah, Rubtibyyab, 
and rahmah. "You Alone we worship", is built upon 
Ulihqyab, "You Alone me ask for Help," is built upon 




for His IMhijyab, His RMbrgah, and His mercy.'" 



al-Farghinl said chat whoever recites this verse is saved from the 
1 Aad/abr' 1 ,r We worship" saves fmmjabr and "we 
ask for help" saves from qaar. Moreover, "You Alone" comprises a 
refutation of the Dahrijyalf 2 and atheists because it is an address 
directed to something which is present 43 

In summary, 'Abdullah bin 'Abbas said in explanation to this verse, 



» Ibn al-Qayym, Afe,%r *r,S«™, vol. 3, pg. 331 
" Ibn al-Qayyim, Mnidrij as-Silikln, vol. 1 , pg. 9 




' 2 Those who deny the existence or reality of the Hereafter 
" at-Taban, vol. 1, pg 99; al-Quifubl, vol. 1, pg. 101; Abu Havyan, vol. 1, pg, 143 
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- ibn Kathlr, vol. 1, pg 49; as-Suyup, vol. 1, pg 39 
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Guide us to the Straight Path, 
The Path of those whom You have 
favoured 



After praising Allah, the servant then proceeds to ask of Him 
from His bounty and blessings. This is the most virtuous way of 
asking Allah by first praising Him, expressing ones servitude to Him 
and then asking of Him.' It is in this respect that Prophet said, 

O Allah! To You belongs all praise. You are the Lord of 
the heavens and the earth. To You belongs all praise, 
You are the Maimainer and Creator of the heavens and 
the earth and whosoever is in them. To You belongs all 
praise, You are the Light of the heavens and the earth. 

1 ibn Kathlr, vol. 1, pg. 50; ibn al-Qayyim, pg. 23 



eludes mention of Allah's Greatest Name.' 



The words, "guide us" are in the imperative and when said by 
the servant directed to his Lord, are employed to express his dire 
need and ardent desire for what he is asking for, when the impera- 
tive form comes from Allah, on the other hand, it is used to convey 
a command. 5 

8.2 Meaning of hidayah 

The word hidayah, linguistically meaning direction and guidance, 

1 . Guidance of clarification and direction, not taking into account 
whether the person to whom it has been clarified traverses the 
path of guidance or not 

In this respect is the saying of Allah, 

«As for the Thamud, We guided them but they 

^ [Futsilat 17] 

meaning; We made clear to them the True Way upon the tongue 
of our Prophet Salih, upon him and our Prophet be peace and bless- 
ings, despite the fact that they did not traverse this way as proven 
by His saying, "but they preferred blindness over guidance." 



%nal-Qayyin^-ZV^fl»?pp. 13-14 

.... p;, I ; 



8.2 Meaning of hidayab 



«Indeed, We guided him, whether he be grateful or 



meaning: We have made clear to him the Way of Good and the 
Way of EvU as proven by His saying, "whether he be grateful or 
ungrateful" 



With this respect is His sayings, 

«They are the ones whom Allah guided, so follow 
their guidances 

[aMn'im (6): 90] 



[algasas (28): 56] 

«And indeed you [O Muhammad] are guiding [man- 
kindl to * he Straight Path» 

[ash-Sbum (42): 52] 

because the aspect of guidance that has been negated is the spe- 
cific guidance which is in the hands of Allah Alone. As for die 
aspect of guidance that has been affirmed, it is the general guidance 
which is to clarify the truth; and the Messenger of ABh (gg) ex- 
plained this to the extent that it became like a great white plain 
whose night is like its day. 6 ' 7 

There is also a third sense to the word guidance that was men- 
tioned by ibn al-Qayyim, and that is guidance on the Day of Judge- 
ment along the path to Paradise - this being the bridge leading to it. 
So the one who is guided in this life to the Straight Path will be 
guided to the straight path in the Hereafter that leads to His Para- 
dise. His firmness on the path that Day will be dependant on how 
firmly he trod the Straight Path in this life. 8 
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8.3 The Straight Path 



8.3 The Straight Path 

A path, Tariq, cannot be regarded to be a true path, sirat, unless 
Lhat it leads to the in- 
tended goal, that it is close to the objective, that it is expansive 
enough to accommodate those traversing it, and that it has been 
sign-posted as being the actual route to the goal. The fact that this 
Path is straight proves that it is close for the shortest distance be- 
tween two points is a straight line. The fact that is straight proves 
that it leads to the object. The fact that it has been appointed for all 

modate them. The fact that the Path has been adjoined to the One 
who has blessed them shows that it has been so sign-posted. 11 

The phrase 'The Straight Path,' here has the definitive article, al> 
adjoined to it to indicate that it is the most deserving of being 
described with the quality of being straight and a sirat. Moreover, 
cific path and not any 
path, that path that Allah has erected for the inhabitants of Para- 
dise. Now, because the servant knows full well that there is a path 
that belongs to Allah and leads to Him, a path traversed by His 
Prophets and Messengers, he asks for direction to this specific path 
and hence it is befitting to adjoin it to the definitive article. In other 

supplicating and asking, rather one of describing or informing, we 
find that the phrase 'Straight Path' has been left in the indefinite 



9 Ibn ai-Qayyim, Madarij as-Salikin, vol. 1, pg. 16 



«...so that Allah may forgive you your earlier errors 
and any later ones, and complete His blessings upon 
you, and guide you to a Straight Path...» 

[alFatb (48): 2] 

«Truly you are guiding to a Straight Path.» 

(9m (42): 52] 

«We chose them and guided them to a Straight 
Path.» 

\al-An'im (6): 87| 

«Say: My Lord has guided me to a Straight Path, a 
well founded way of life, the religion of Ibrahim...* 

[ai-Mim (6): 161]'» 



adjoined to ild, it lends the meaning of reaching the goal, when thi 
verb is linked to li, it lends to the meaning of pointing out some 
thing and specifying it. When it is mentioned with neither of th« 
two, it lends to the meaning of both. Hence the meaning of th. 
verse would be: define this Path to us, explain it to us, direct us t< 



10 Ibn al-Qayyim, BatfiMatfii, vol. 1, pp. 252-256 



8.3 The Straight Path 



The Straight Path is the path that the one journeying to Allah 
traverses and it is none other than obedience to Allah and His Mes- 
senger (gj). The Sakfh&ve described the Straight Path in various 
ways but all of their definitions revolve around this basic fact: 

1 . The Book of Allah as stated by 'All bin Abu Talib, ibn Mas'Qd 

2. Islam as stated by ibn "Abbas, ibn Mas'iid, ad-Dahhak and 
others. Ibn Mas 'fid said that the Straight Path was wider than 

3 . The Religion of Allah other than which He will not accept as 
stated by ibn al-Hanafiyyah 

4. The Prophet (fj) and the two Khalifs who followed him as 
stated by Abu al-'Aliyah and Hasan al-Basri. 

5. The truth as stated by Mujahid. 

6. The Path to Paradise as stated by Sa'id bin Jubair. 

7. The way of the Prophet (gg) as stated by Bakr bin 'Abdullah 
al-MuzanI. ,z 

follows Islam has followed the Prophet (Jj) and the two Khalifs 
aftet him, i.e. Abu Bakr and 'Umar. Whosoever has followed them 
has followed the Truth and whosoever has followed the truth has 
followed the Qur'an and whosoever has followed the Qur'an has 
obeyed Allah. 13 



• ' Ibn al-Qayyim, Ml al-FawM, vol. 1 , pp. 262 

" ib" ' Atiyyah, vol. 1 , p g . 74; ibn ' Adil, vol. 2, pp. 207-208,- Abu Bayyan, vol. 1 , pg. 



" ibn 'Atiyyah, vol. 1, pg. 74; ibn Kathir, vol. 1, pg. 50-51 



Ibn al-Qayyim said, 



place to lead mankind to Him; there is no path to Him 
othei than this one which He appointed upon the 
tongues of His Messengers. It is to single Him out alone 
for worship and to single out His Messenger ..]<m= K.r 




given to the Straight Path fall under the 
You must love Him with all vour heart, you must try to 
please Him to the utmost of your ability; there should 
not be any area of your heart except that it is overflow- 
ing with love of Him and you should have no desire 
except to please Him. The first point is realised through 



Allah' and the second point is realised through act 
ing, 'Muhammad is the Messenger of Allah.' This is guid- 
ance and the religion of truth, this is knowing the truth 
and acting upon it, this in turn is knowing what He sent 
His Messenger with and living by it. All definitions re- 
volve around this essential concept. Sahl bin 'Abdullah 

soon will come a time that when the Prophet (0) and 
the importance of following him in everything is men- 
tioned, the people would censure the person who says 
this, cause others to flee from him, disnssocia'.e then 



8.3 The Straight Path 



at-Tirmidhl records on the authority of Nawwas bin Sam an that 
the Messenger of AUah (£) said, 

Allah has set forth the following as a parable: there is a 
road that leads straight to the destination. On either side 
of the road there is a wall in which there are open doors 

of the road, a voice calls, 'Proceed straight and do not 




From the above verse we also learn that the Straight Path is one 
path and not many, indeed anything that deviates from it is to be 
regarded as misguidance. 1 * ash-Shatibi explains this further by say- 



ibi agreeing and al-Albanl 



145 



Jid verily, this is my Straight Path, so follow it, 



The Straight Path is the path to which Allah has named 

because no one makes disobedience a path that he con- 
tinuously treads upon - in imitation of and resemblance 
to the legislation, but rather this description is specifi- 
cally for the newly im 



lies evidence for this: Hammad bin Zai 
from 'Asim bin Bahdalah; from A 
'Abdullah [ibn 'Abbas] who said, 



S J The Strath, Pa *_ 




in HeUfire and whoever remains steadtast upon the great 
path will end up, through it, in Paradise." Then ibn 
Mas'ud recited, 

«And verily, this is my Straight Path, so follow it, 
and follow not [other] paths, for they will separate 
you away from His Path. This He has ordained for 
you that you may become pious* 

[„M»'«(6):153] 



«...and follow not [other] paths» 

bMll* (6): 153] 



i bin Mahdi said, "Malik bin Anas had 
at the Sunnah to which he teplied, 'It is 
) other name for it except 'The Sunnah' 
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«And verily, this is my Straight Path, so follow it, 
you away from His Path» 

[d-Ax'im (6): 153]" 
Bakr bin 'Ala said, "He mans - if Allah wills - the hadith 



; related to the censure of innovation] is the sating of 



And had He willed, He 

[a-N*tl (ISf. 9] 

The explained path is the Path of Truth and that which 
is other than it, turns away from the truth - and these are 



Ibn Waddah mentioned that ' 
questioned; 'G Abu Bakr, hav 
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S.4 Allah is on the Straight Path 



verse, 'jut minkum ji'ir.J (and amongst you is one 
that turns aside). They said, "He means by that [from] 



So it is as if this verse along with the one before it have 
come with the same meaning. 17 

8.4 Allah is on the Straight Path 

Allah, Exalted is He says, 

«...My Lord is on the Straight Path* 

[WW (11): 56] 

den to his master, no matter where he directs him 
he brings no good, is he the same as someone who 
commands jusdee and is on a straight path?» 

[an-NM (16): 76} 

This latter parable has been propounded for the idols that are 
worshipped, they cannot hear, speak or comprehend, they are a bur- 
den upon the one who worships them, for the idol needs its wor- 



'" ash-Shitibl, al-Miam, vol. 1, pp. 40-45 translation by Aba 'Iyid and modified. 
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shipper to carry it, tend to it, care for it etc. How is it then possibl 
think that worshipping these is in any way comparable to the wot 
ship of Allah -who commands justice and tmbid>\ He is upon th 
Straight Path in speech and action, all that He 
and true guidance, all that He does is pure wisdom, lusuce, mere 
and nothing but benefit; nothing that even resembles evil can com 
close to His speech and action. 18 

8.5 Why supplicate for guidance to the 
Straight Path? 



them ask concerning His saying, "Guide us to the Straight 
Path" [ai-FdMab (1): 6] saying: 'Allah has already guided 
the believer, so what benefit is there in seeking guidance?' 
Then some of them reply by saying that the meaning is 
'Keep us firm upon guidance' as the Arab would say to 
the one who is asleep, 'Sleep until 1 come to you'. Others 

guidance' and that the request for firmness has been 
omitted. Yet others from amongst them sav that it means, 
'Increase me in guidance.' 



, "ibnal-Qayyim,pg.I8 
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8.5 Why supplicate for guidance to the Straight Path? 
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5 Why supplicate for guidance to the Straight Path? 



in the future, rather it could be removed from the heart, 
and if it still be there it is also possible that it not be 
acted upon. Therefore all of mankind is in dire need of 
this supplication, this is why Allah made it obligatory 

any other supplication as they ate of this one. When 
guidance is obtained to the Straight Path then help, pro- 
vision and all of the happiness that the soul seeks are 



«Our Lord! Let not our hearts deviate after You have 
guided us and grant us me.cy from Yourself. In- 

\Ali 'Imran (3): 8] 



" ta Tayrniyyah, -Diseases of the Heart and their Cures' Eng. Ttans., pp. 44-47. The 
original text is to be found in his Majtni F*Hm, vol. 10, pp. 91-138 . [Daar us- 

Rcfcr also to ibn 'Anyyah, vol. 1 , pg. 74-75; al Baghawi, vol. 1, pg. 54; ibn Karhlr, 
vol. 1 ; pg. 52, tl-AlvM, vol. 1, pg. 126 



8.6 The Path of those whom You have 
favoured 



After the servant has requested guidance to the Straight Path, 
Allah then proceeds to clarify further what this Straight Path is, by 
pointing out those who traverse it, and this in turn is explained in 
greater detail in Sirah an-NisS, 
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w< /,')< Pari, of those whom You have favoured 




[an-Niia" (4): 65-69] 



Ibn 'Abbas said in commentary to this verse, 

[Those who you have favoured] by making them obe- 
dient to You and worship You from the Angels, the 
Prophets, the sincerely truthful, the martyrs and the right- 
eous. This .s like what our Lord, Exalted is He has said, 
"They mil be in the company of those upon whom Allah 
has bestowed His favour: ..." 



«They are the ones Allah has guided, so be guided 

[afc*>&» (6): 90] 

In explaining to us the Straight Path by directing us to those 

company we keep, this is a principle repeatedly taught to us bv the 
Prophet (£), 
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Moreover by directing our attention to those who traverse the 
Straight Path one is comforted and no longer feels lonely and iso- 
lated; for those traversing this Path, amongst man, are few. Some of 
the Salaf would say, 'Follow the path of truth and do not despair 

misguidance and do not be deceived by the many who traverse it.' 
So each rime one feels isolated, look to those who have traversed 
the path before you, those who have been favoured, take comfort 
in that, keep your gaze directed at them, your desire being to aspire 

■ 

them; for they can never bring you any benefit before Allah. 23 

This verse constitutes clear proof that the obedience of Allah, 
Exalted is He, can only come about by Allah favouring us and His 




. . . . . . . . ' . i 

ay: Both cast and west belong to Allah, He guides 
loever He wills to a straight path» 

[al-Baqarah (2): 143] 

. . . .." ..... , . .. 



ences. Only those who wete given it differed about 
it, after cleat signs had come to them, envying one 
another. Then, by His permission, Allah guided 
those who had faith to the truth about which they 

yl-Baqanh (2): 213] 



i.e. Allah sent the Messengers with scripture, but the people 



starting differing over it by way of envy and obstinacy, 
believers and, "guided those who had faith", i 
of truth came "and Allah guides whoever He wills to i 



[at-Hujuml (49): 17] 



proclaimed to them, 'This is your Garden which you 

[al-A'rallJ): 43]= 
: V. >. ir ill n ■ I 'YuU 



»Sam,rol.l,p S 24 
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phrase 'You have favoured. ' By the servant saying this, he is re- 
minding himself that Allah is the One who has blessed him with 
guidance and that Allah is the One who should be thanked for this, 
as such he has combined the two aspects that are mentioned in, 

Un8 ™ {alBvqmJ, (2): 152f> 

at-Taftazanl ash-Shafi'i said that this chapter directs us towards 
all favours that one is 

ters: the first creation and continuation and the second creation and 
continuation in the Hereafter. "All praise and thanks are due to 
Allah, Lord of the world" points one to the blessing of our own 
creation in this life. "The All-Merciful, the Most Merciful" points 

"Master of the Day of Judgment" points one to the second creanon 
and "You Alone are worship" points us to the second continuation, 
for the benefits and blessings of worship are truly seen in the next 
life. There are four more chapters in the Qur'an that commence 
with mention of praise, and all of these discuss one of these four 
blessings. r 



aa&Fitir (35) 



8.7 Optimism in Supplication 





8.8 Further observations 

1. The correctness of the kbalifati of Abu Bakr as-Siddiq 
[radijAltibH 'anha) can be derived from this noble verse. 

This is because ht > 
commanded us, in the Great Qur'Jn and the Seven Oft-Repeated 
Verses - I mean al-Fdtihab, to ask Him that He guide us to their 

This lies in His saying, "Guide us to the Straight Path, the Path 
of those whom You have favoured" and He explained who these 

. . : . :.. . 

Messenger explained that Abu Bakr {radifAUabu 'anhu) was from 

■ . . ■ : : .. . ' 

us to ask Him to guide us to their path. Therefore there remains no 
doubt that Abu Bakr as-Siddiq was upon the Straight Path and that 
his kMIdfate was correct. 3 ' 

■ : ■ ■ . ■ .. . ■ : 

ter of 'Wan was a siddiqa in His saying, 

«...and his mother was a tiddiqat, 

\al-Ma'idah (5): 75] 
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So is Maryam included in His saying, "Those whom you have 
favoured" or not? 



dependent upon a foundational principle that has a well-known dis- 
pute over it. This is: does the sound masculine plural and its likes 
that occur in the Qur'an and the Sunnah include the feminine gen- 
der in all cases or only in those cases for which there is specific 

A group of scholars took to the opinion that it does - so accord- 
ing to them Maryam is included in the above verse. These scholars 
depended upon two proofs: 

1 . The consensus of the people of the Arabic Language that the 
masculine gender takes prevalence over the feminine. 13 

2. There a number of verses which prove that the females are 
included in the sound masculine plural, like His saying concerning 
Maryam herself, 




Allah» 33 

\at-Tahrim (66): 12] 




S.S Further observations 




[Ym«f{iZ): 29) 



and His saying concerning Bilqis, 

«And that which she used to worship besides Allah 
has prevented her [from Islam], for she was of a 
disbelieving people» 3s 

[a»JW(2T):43] 




[al-Batjamh (2): 38] 

The majority of scholars, however, took to the opinion that the 
females ate not included in die sound masculine plural unless there 
is specific evidence. They depended upon a number of verses like 
His sayings, 



» Qawmm Kafirin 
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«Indeed the male Muslims and the female Mus- 
lims, the male believers and the female 
believers...Allah has prepared for them a forgive- 

P 35] 

«TelI the believing men to lower their gaze and pro- 
tect their private parts. That is purer for them...» 

K»(24):30] 



8.9 The position of this irrse m the Sumh 



So their following the mention of men indicates that they are 
not included amongst them. They replied to the propon^m-; o; the 



group] by saying that it is known by the context of these verses and 
their meanings that the females are included in the male plural - and 
that theit inclusion in the male plural in the case of their being an 

So according to this opinion, Maryam is not included in the 



8.9 The position of this verse and Summary 

After asking Allah for help, the servant then proceeds to men- 
: matter for which he is need of help, guidance to, 
and on, the Straight Path. 38 We are told that guidance to this Straight 
Path cannot occur unless Allah favours us, "the Path of those You 
have favoured" and that this path lies in firmly adhering to what the 
Messengers came with. 3 ' 

This verse also refutes the Qadariyyah, Mu'tazilah and the 
I mamiyyah because in their view, the desire of a person it nifiic ctir 

tor of his own actions, hence he is no need of aid from His Lord in 
this. This verse proves this opinion is wrong in that Allah has obli- 




»al-Baqi'i,vol 1,pg.l8 



first opinion by saying 1 
disputed is whether th 
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gated that we ask Him to guide us to the actions of those who 
traverse the straight path, and that we repeat this request in every 
unit of every prayer. If the affair was truly in the hands of the 
person himself, as they claim, there would be no need for this sup- 
plication." 



■»at-Tabari,vol. l,pg. 103; al-Qutrabi, vol. l,pg. 104 
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Not [the path] of those who 
have earned [Your] anger, nor those 
who have gone astray 

9.1 The meaning of ghadab and daldl 

■ . 1 . ■ " . ' ' : :o op 

(rail) and one of the Attributes of Allah. 1 Maghiib refer to the ob- 
jects of anger. 

Dalai linguistically means to divert from the intended goal or to 
diverge from the true path and it is the opposite of guidance. Its 
essential meaning is disintegration and dissolution, 3 as such it is 

1 al-Alusi, vol.1, pp. 129 

1 Abu Hayyin, vol. 1 , pg. 1 48; al-Aldsi, vol . 1 , pp. 1 29 
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said 'the milk dalla in the water' when it is mixed such that it disap- 
pears. In this respect also is His saying, 

«And they say: when we become Iclal in the earth 
ate we then to be in a new creation?» 

(ot-SjMW (32): 10] 

Meaning when we die and disappear into the earth by becuming 
dust. ad-Ddlltn refers to those gone astray. 3 

9.2 Who does this verse refer to? 



me astraj" and he said, "The Christia 



The jews and the Christians, even though both of them are 
misguided and both of them have Allah's anger on them, the anger 
is specified to die Jews because the Jews knew the truth, rejected it 
and deliberately came with falsehood. Therefore the anger of Allah 
:x:i:p upon chem was the description most befitting them. The 
Christians were ignorant, not knowing the truth, so misguidance 



■'a S h-Sha»-kanI,™l.l,pg.25 

* Reported by at-Tirmidhi #2953, 2954 and Ahmad #19381. It ots declared sahib 
by ib„ Hibbin #6246, 'a (,. 7.165 and il AlbW S82I '2 

Rchr also ro at-Tni>an, vol. I, pp. 1 10- 1 1 1, 1 1 VI 15; as SuyOti.vol. !,pp. 42-4 \ 



9.2 Who does this vtrse refer to? 



This is further proven by the savings of Ailah concerninj 

lews, 

«So they have drawn on themselves anger upon 

[d-Baprab (2): 90] 

^ t< ^ 



«Say: shall I inform you of something worse thi 
that, regarding the recompense from Allah: tho: 
0ewa) who incurred the curse of Allah and H 



9.3 The position of the verse 
Surah and Summary 



Consider carefully the succincity in which Allah has mentioned 
the cause and resuluu ' h of the three groups in 

this verse. Allah's favouring a people includes guiding them which 

5 Ibn al-Qayyim, Budd'i al-Fawd'ut, vol. 1 , pp. 2r>9-2 7 0; .ish-Shanqiti. vol. 1 , pg. 35 

« Abu Hayyan, vol. 1, pg. 1 51 ; al-AlOsi, vol. 1 , pg. 1 30 

1 al-Baqi'l. vol. 1, pg. 18; ibn Taymiyyah, vol. 10, pp. 301-302 
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9.3 The position of the mm in the Simh and Summaiy 




but those who jeered were engulfed by what they 
mocked. Say: travel about the earth and see the Br 

\al-An'im lb). 10-11] 



>ibr,al-Qayyim,pgl3 
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9.4 A ma m of displaying goal I 



[J-A-rifny. 186 
at guidance and misguidam 



This is a method thtt : ■ :*r\: 
A-ay of showing respect to Allah and not attributing evil to Him as 
.sell as showing how belittled such people are. This was clearly 
:xpresscd in the supplication of the Messenger of Allah (§j) when 



The meaning of this hadlth is far greater and wider then 



" Muslim Eng. Trans., vol. 1, pg. 373 #1695 
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trusted and preserved from error for his (jg} words ab- 
solve Him of any evil whatsoever being linked to Hi; 



«Say: 1 take refiige with the Lord of Daybreak. From 

[al-Falaq (113): 1-2] 



ti does not guide a sinful, rebellious 



«For [he wrongdoing on the part of the Jews, We 



9.4 A mans of displaying good > 



made unlawful for them [certain] foods thai had 

Ipn-NisZ (4): 160] 

«That was Our recompense for their transgressions 

«We did no injustice to them, rather it was they who 
were unjust, wrong-doers» 

foZMnf (43): 76] 

Sometimes the subject fof the sentence] is omitted as in 
His sayings, 




K>»(72):10] 



This verse omits the urn 

ends good. In a similar 

vein is His saying, 
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\al-Kahf(\Sj: 82] 



9.4 A means of displaying good manners 




he attributed all aspects of perfection to Him in these 
ions but attributed to himself any [seeming] deficiency 
lis being illness and sin. 



«Those who have been given the Boi 



«Those to whom We have given the Book» 

y-Baqamh (2): 121] 

Saying that He mentioned Himself explicitly in those 
contexts in which He praises [the People of the Book) 



Scripture after them are in di 

[ad-Siim (42): 14] 




[a/-A r rdfl7): 169] 

benefit is adjoined to Allah, Exalted is He, whereas evil 

This verse also com t 
Allah precedes His wrath, this is because to favour one is to display 
goodness and mercy to that person, to be angry leads to his being 
punished in a just fashion, hence the mercy is directly linked to Allah 
and the anger is abstracted. It is also said that another reason for the 
verse being phrased in this way is that Allah Alone is the One who 

■■ ■ ■ ■ : ■ ■ .. . ■ . ■ 

not only is He angry but His Angels, Prophets and Aivliya' become 
angry when He becomes angry. 15 



14 ibn ai-Qayyim, Badd'i d-Fawd'id, vol 
"ibnal-Oayyim.pp- 12 



The Saying of Amin After Reciting 
al-Fdtihah 



after having recited al-Fafibab and after a short pause upon complet- 
ing the word "ddllin" so as to differentiate between that which is the 
Qur'an and that which is not. 1 

The meaning of Amin in the eyes of the majority is, 'O Allah 
respond to our supplu drat it gives strength to 

the supplication and is a cause for the descent of blessings. 2 'All 
{mdiyAllahx 'anhu) said, 'Amin is the seal of the Lord of the worlds, 

Tn Surah Yun/is the following supplication ot Mu a . iyln ikm) 



2 al-Qurtub?, vol. 1, pg. 90; ibn Kathir, vol. l.pg. 56 
182 



sa said, 'O Lord! You 1 



Allah said, "Verily the supplicatl 



aying ^4«/« and hence he w 



al-Haldm at-Tirmidhi, Na&adir d-Usul records on the authority 
of Anas bin Malik (mdiyAlldhu <<mhu) that the Messenger of Allah 
W "id, 



Ibn Mijah also reports on the authority of 'A'ishah (radiyAMu 
'anhu) that the Messenger of Allah (jg) said, 
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■■■ 



•t jtbe path] of those who have earned ftiurj 



When the Imam says Amin then say Amin for indeed th( 



1. The Imam saying Amin. 

2. The follower saying Amin. 

3. The Angels saving amin. 



Conclusions 



11.1 Surah al-Fdtihab is a Cure for the Diseases 
of the Heart and the Body 



One. The corruption of knowledge 
Two. The corruption of intent. 

These in turn lead to two fatal illnesses: misguidance and anger, 
misguidance being the end result of the corruption of knowledge 
! the end result of the corruption of intent. These 

two illnesses are the lords of all the diseases of the heart. 

When one asks for guidance to the Straight Path, he is asking for 
that which will cure the disease of misguidance. This is why this 

Acrualising the verse, "Yon Alone w worship and You Alone we ask 
for help" serves as a cure for the corruption of intent. This is be- 
cnuft rhe intent is linked to the objectives and means of attaining 
ihci-i. Therefore this cure is composed of six matters: 



One. Worshipping Allah Alone 

hi-D. ■ - I ■ } 

Three. Not by following ones own desires 

Four. Neither by following the mere opinions of people 

Five. By asking Allah for His help to enact this 

Six. And not relying on oneself 

Furthermore the heart is beset with two dangerous and destruc- 
tive diseases and this verse serves as a cure for them. Ibn Taymiyyah 

' hit can be seen in the 

of Allah {$) said to him, 



-Qayyim, pp. 46-48, the quote can be found in ibn Taymiyyah, Majr/iH' Fatawd, 
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11.2 Sitrah al-Fdtibah Comprises a Refutation of 
Many of the Principle Innovations 

From the amazing qualities of ai-Fitibah is that despite its few 
words, it contains a reh:M ip inn in n Hus 

can be seen generally in the statement, "Guide us to the Straight Path" 
for the Straight Path refers to the truth and giving this truth prefer- 

rhe Prophet and the way of the Companions. Any departure 

1 . Establishes the need for Prophethood 

This can be seen from His words, "Lord of the worlds," for it does 
not befit One with such a description that He leave His creation 
wondering aimlessly, without guidance. 

It can also be seen from His words, "Master of the Day of 
Judgment," for this is the Day on which the servants will be judged 
for m.eir deeds - punished for their transgressions and rewarded for 
their obedience. However they are in need of knowing v.h;u obedi- 
ence and disobedience is. 

worship consists only of that which Allah loves and is pleased with. 
The servants have n v.:n : v 11 except through the 

It can also be seen from His words, "Guide us to the Straight Path, " 
for guidance o insists of clarification followed by the divine accord 
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2. It refutes the proponents of Wabdatu-l-Wujud (Unit)' of Being) 

Those who state th i - ; 

and Creator, that the servant is the Lord, that there is no King and 
that there is no worshipper and worshipped etc... This 
\m;h ir hires this heresy from beginning to end in words that are 
too dear to require further explanation. 

Those who, in effect, affirm two lords. Those who state that 

created and that they arise by the complete free will of the servants. 
This implies that Allah is not the Lord over their actions and as 
such the affirmation of Lordship in this Surah rehires them. 

In the words, "You Akm w ask for help" also lies a clear refuta- 
tion of this heresy, for by saying these words we arc seeking help in 
performing that which must be under His control and authority. 

' .■ ■ 

This can be seen in our praising Him for praise necessitates the 
affirmation of everything that He is praised for such as His Perfect 
Attributes. 

Also it affirms the Attribute of mercy and this further includes 
affirmation of Attributes that are necessary for this to exist such as 
life, will, ability/power, hearing and seeing. 



It also affirms the Lordship of Allah which in turn necessitates 
the affirmation of His Actions. Similarly it affirms the Godship of 



'. ' ■ u i Perfect descriptions 

both of His Essence as well as A< ■ 



This can clearly be seen in the words, "You A//m- m> hw<A//> and 
Ym Alone we ask for help" 

It can also be seen in the words, "Guide us to the Straight Path" 
for this is the path of those who have actualised Tswhid. 

6. It refutes thejabarrgyab (those who say that man is coerced). 

This can be seen in our praising Him for this necessitates that 
He would not punish His servants for that which they have no 
choice in or something that is beyond their ability. 

This can also been understood in the affirmation of His mercy 
and in the affirmation of worship and its attribution to the serv- 
ants, "m worship". 

7. It refutes those who say that the creation is eternal 

This can be seen in our praising Him, for this necessarily implies 
the affirmation of His Actions. 

It can also be seen in the affirmation of His Lordship over the 
'atom which, as has preceded, is everything besides Allah, Hence 
the creation is subjugated by a Lord imarbub) and anything that is 
subjugated must necessarily be created. Something that is created 

It can also be seen in the affirmation of His Tawhid for this ne- 



11.2 Surah al-Fdtibah Comprises a Refutation of Many ... 
.tates that none of H 



doubt that the Companions of the Messenger of Allah (gg) fit this 
description better than the Rawdjtdah. It is impossible that the Com- 
panions be ignorant of the truth yet the Rawafidah know it, or that 
the Companions reject it and they take to it! 



: ;-. . ■ . 

lands of Islam and we see them conquering the hearts by 
in, correct knowledge and guidance. 



how many Masafid were desecrated and Qur'anic texts burnt on 
count of them, and how many Muslims and their scholars w 
killed due to them. 



■Samr, voU, pp. 69-84 



THE SPIRITUAL CURE 



11.3 Surab al-Fatihah Comprises the Meaning 
of the Entire Qur'an 

As alluded to earlier, al-Fatibab is named the Mother of the Qur'an 
because it succinctly summarises the whole of the Qur'an. We arc 
now in a position to analyse this statement further. 

■ The Surab includes affirmation of Tawbid in all of its various 
categories,* 

1. Tawbid ar-Rububiyyab, meaning unity of Allah's Lordship, con- 
tained in His raying, "/ s>rd of ihi worlds." 

2. Tm Old al- I hihiyyab, meaning unity of Allah's worship in that 
all worship is to be done sincerely for His sake Alone, con- 
tained in His saying, "You Alone we worship and Your aid Alum we 
seth." 

3. Tawbid al-Asmd' wa-s-Sfit, meaning the unity of Allah's Names 
contained in His saying, "all prole and thanks are 'due to Allah. " 

■ It teaches us to praise and glorify Allah bv ni-:iiu fil- 

ing His beautiful and perfect Names and Attributes. 

■ It teaches us about His mercy and His |usrice. 

■ It teaches us about the Day of Judgement and about 

the recompense of our deeds. 
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11 J Surah al-Patihab Comprises the Meaning of the Entire Qur'an 



■ It teaches us that the recompense will be established 

upon perfect justice. 

■ . ■ ■ ■ ~ 

dissuades one from perfunvum-: :~n<<-. 

■ It teaches us to ask of Him Alone, to humble our- 

selves before Him and worship Him Alone and to 
put our trust and reliance in Him Alone. 

■ It teaches us to ask Allah continuously for guidance 

us against falling into the same acts of transgression 
and misguidance that they were guilty of. 

■ Ir teaches us to aspire to the company of the sin- 

' . . : . . ■ ■. : ■ ■ 

■ It teaches that there is nothing in the Qur'an that 

never will the innovator be abfeto find evidence for 
his misguidance in the Qur'an. 3 



al-Fdtihab is a supplication that Allah teaches us to say with the 

. ■ ■ ■ ' 

-u< :}0;-. 

summary of the Qur'an, its relationship is that of petition and re- 



5 ibn al-Qayyim, pg. 5; ibn Kathlr, vol. 1 „ pg. 55 
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And all praise and thanks 
are due to Allah, the Lord 
of the worlds. 
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Biographies 



The Companions 

'A'ishak. bint Abu Bakt ai-$iddiq, the Mother of the Believers and 
most beloved wife of the Prophet (£). She reported many 
ahidiih from the Prophet and many Companions and Successors 
reported from her. She died in the year 58H. 

•Abdullah bin Abbdr. bin 'Abdul-Muftalib bin Hashim bin 'Abd Munaf 
al-Qurashl al-Hashimi, the cousin of the Prophet (£) and the 
interpreter of the Qur'an. He was born three years before the 



He was literate and . 

to write everything he said. He died in the year (iSH. 

'Abdullah mn Mas'ud: bin Ghafil bin Hablb al-Hadhl Abu 'Abdur- 
Rahman. One of the scholars amongst the Cnmpinjons and he 
witnessed Badr and the following battles. He had many virtues 
and died in the year 32H. 
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Abdullih bin 'Umar. bin al-Khattab al-'Adawi, Abu 'Abdur-RahmSn, 
the noble Companion and scholar. He reported many ahaditb 
from the Messenger (£) and died in the year 73H. 

'Abdur-Rahmin UnAuf. bin Awf bin Abd Awf bin al-Harith al-Qurashi 
az-Zuhn, Abu Muhammad, one of the ten promised Paradise. 
He migrated to Abysinnia on both occasions and witnessed 
us very rich and very 
generous when giving in the Way of Allah. He died in the year 



Abu Bakr as-Sddiq: 'Abdullah bin 'UthmSn bin Amir al-Qurashi. The 
first Khali/ah of the Messenger his companion in the cave, 




Abu ad-Dardd': Uwaymir bin Malik bin Zayd bin Qays ai-Khazrajl al- 
Ansari. There is a difference of opinion concerning his name. 
He accepted Islam on the day offiarand witnessed Ubud. He 
was from the Legal Jurists and ascetics of the Companions. He 
died in the year 32H. 

\M I'knr al-Ghifiri. Jundub bin Junadah bin Sakn, he was of those 
who accepted Islam e is migration and hence 

did not witness Badr. His virtues are many and he died in the 
year 32H. 

AM Hurayrah. 'Abdur-rUhman bin Sakhr ad-DusI. His name is greatly 
differed over. He accepted Islam in the year 7H and reported 

Abu Musi al~Ash<ari: 'Abdullah bin Qays bm Salim. He had a beauti- 
ions. He died in the year 42H or 44H. 
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nessed all the battles that followed Uhud. He was one of the 
i rep< ited many abddith 

in >m the Messenger He died in the year 74H. 



ceptcd Islam early on and witnessed tl 
died as a martyr due to a plague in th 



AM bin Hitim bin 'Abdullah bin Sa'd bin al-Hashraj bin 'Amr al- 
and witnessed the batdes of al-Jamal, Siffin and an-Nahrawdn with 



ml, the fourth Righdy Guided Kbdifah and one of ten 



laughter of the Proplret a 



.. ' . ' . :' ! • . .. t! . : I!',; 

servant of the Messenger (£g. He witnessed Badr but was not 
of age to actually participate. He died in the year 93H. 

Jibirbin 'Abdullah, bin 'Ami bin HarrSm al-Ansari as-Sulaml, he wit 



nessed the second pledge at 'Uqbah while he was still a child. It 
is said that he \wtnessed BadrznA UbudmA he reported many 
He 

• 'I , * hi al Mughlrah al-Makhzuml al-Qurashi Abu 
Sulayman. He was a great warrior and military leader and was 
given the nickname, 'Sword of Allah.' He died in the year 21H. 

Uu'adb bits ]abak bin 'Arm bin Aws al-Ansan al-Khazrajl, Abu 'Abdur- 

edge of legal rulings and the Qur'in. He was present at the 
pledge of 'Uqbah and witnessed Back and the following battles 
and was martyred due to a plague in the year 17H or 18H. 

■ ' . . . . " . 
of the Conquest and witnessed Hutlain and al-Yamimah. He was 
out of rhe scribes who would write the revelation and died in 
the year 60H. 



QurasM az-Zul 



Tdhak. bin "Ubaydullah bin "Uthman bin 'Ami al-QurashJ 



Likud and the following battles. He died in the year 36H. 

'Umar bin al-Khattik Abu Hafs 'Umar bin al-Khattab bin Nufayl al- 
Qurashi al-'Adawi, the second Rightly Guided Khalifah and one 
of the ten promised Paradise. He accepted Islam rive years be- 
fore the Hijrah and his acceptance was a great victory for the 
Muslims. He witnessed every battle that the Prophet (ig) wit- 
nessed. He was martyred in the year 23H. 

bin 'Affan bin Abu al- 
'As bin Umayyah al-Qurashi al-Amawl, the third Righdy Guided 
Khalifah and one of the ten promised Paradise. He was known 
for his generosity and freely giving in the Way of Allah. He was 
married to two daughters of the Prophet (|js), Ruqayyah and 
after her death, Umm KulthQm. He was martyred in the year 
35H. 



The Successors 

" . ' ' : . ■ 

one of the great scholars of his time. He was well versed in 
hadith, fiqb and the military expeditions undertaken by the 
Prophet The Muslims have agreed as to his excellence and 
s::e 

in the year 158H. 
AiDahhik. bin MuzShim al-HilaB, Abu al-Qasim al-Khurasani, the 
Sa'Id bin Jubair. He died in the ylar 105H. 

■ ■ ■ . , • 
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and one of the righteous worshippers. He was trustworthy and 
precise, noble, having warn' and narrated many ahadith. I le died 
in the year 187H. 

Al-Hasm al-Bapr. AJ-Hasan bin Abu al-Hasan al- Ansari. He was trust- 
worthy and precise, noble and famous. He was a great scholar 




Sa'idbin al-Mttsajfak bin Hazn, Abu Muhammad. He excelled in hadlth 
■m\c\ pqh. .mil was known for his worship and asceticism. He -v;is 
one of the 'Seven Legal Jurists' of Madmah and Imam Ahmad 
regarded him to be the most virtuous of the Successors. He 
was trustworthy and precise and narrated man' .■ II 1 
in the year 94H. 

Ash Sia'bf. 'Amir bin Sharahil ash-Sha'bl al-Humayri, Abu 'Amt, the 
HafiZ Legal Jurist and poel. He died in die year 103H. 

Sufydn ath-Thami: bin Sa'ld bin Masruq, Abu 'Abdullah ath-Tbawree, 
one of the great Imams and worshippers of this nation. He was 
titled 'The Leader of Believers in Hadlth' and was well versed 
in tapir. He was the teacher of Abu Hanifah and Malik amongst 
others and died in the year 161 H. 

•Unvab: bin az-Zubair bin al-'Awam al-Asadl, Abu 'Abdullah. He 
was trustworthy and precise, a Legal Jurist, a scholar, and he 
narrated many abddtth. He died in the year 94H. 

knowledgeable pcuplf of his time of hmlirh and the Qur'an. He 
was trustworthy and precise and narrated many ahadith. He died 
id the year 124H. 
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Uu Ddwud: Sulayman bin al-Ash'ath bin Ishaq bin Bashtr, Abu 
Dawud as-Sijistani, the Imam, Hafil and author of the famous 
Sanaa. He died in the year 275H. 

Wi Hdmid al-Cha^dli: Muhammad bin Muhammad al-Ghazali at- 
Tusi, Abfl Hamid, he excelled in many sciences and authored a 
number of works sue!: \ 



'Abdullah. He m 

ton Hibbin: Abu Ha 
thiHafizMujU 



fbi, al-hmr. 'Abdur-Rahman bin 'All bin Muhammad, Abu al-Faraj 
al-QurashJ at-Tamimi, the Hafi% and Imam. He was a prolific 
writer and authored around three hundred works. He died in 
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He is the author ofthe SahJh -which if the most authentic book 
of hadith after Bukhari. He died in the year 261H. 

him. He was killed in the year 69H. 

• ; \ i. " . ■., 
■■■ ■ ■ i ■■ 

al-Qurashi, Abu 'Abdullah, the Mujai&i of his era and one of 
the great Imams of this nation. He died in the year 204H. 

Shaytdn: Also called Mi. He is a Jinn and the enemy of mankind, 

Shaylan is derived from the verb shatana -which means to be 

. . : . . . : . . ' . 

Al-TmtliSi. Muhammad bin 'Isa bin Sawrah bin Musa bin ad-Dahhak 
as-Sulami at-Tlrmid 

famous Sunan. He was Trustworthy and precise and one of the 
students of BukhitJ. He died in the year 279H. 
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Glossary of Arabic Terms 



Bayatt. Speech, clarification, discourse. It is of two types: the first 
whereby the intended meaning is expressed clearly, whatever 
language it may be in, this category is not regarded as magic; the 

cleverly doctored phrases based upon specific rules such that 
one listening takes pleasure in heating the words and they affect 
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falsehood as truth. This is completely blameworthy and has been 
likened to that which is completely blameworthy - magic 
Bid'ak innovation, tl: ii 
Of Allah. 

Da if. weak; the hadith that is neither sahlh nor hasan because it fails 
to meet one of their requirements. It is of varying degrees of 
severity, the most severe of which being mawdu', fabricated. 

■; ■ ( ■[■.;'. ■•p'.nv- ■■ . \pn ; 

L n ijd. One may receive 

: .. . ■ ■ ■■ . . ■ ■ ■ > ■■ .... 

■ ■ 

only be directed to Allah. It is of two types, supplicatiun through 

The first type of du'd can be understood when 01 
that ever}' act ot mi >t 

Allah accept that action of worship and the desire to draw closer 
to him; and hence attain His pleasure Hence every action of 
worship is a type of request to Allah. The second type of dud is 
whereby one explicitly asks his T-ord of something such as 'O 
Allah! Grant me good in this world and the Hereafter.' The sec- 



Fatmr. ftqk legal ruling. 

Fiqb: understanding and comprehens - ' 
legislation of Islam. 



Ckssary of Arabic Terms 



Fisq: <p\. jusuq. Immorality, transgression, wickec 
Fitnak pi. filan. Trial, tribulation, ciyil strife. 
Fitrab. primordial nature, the harmony between 

Chayk the Unseen, those matters beyond our se 



Tibi'i. 

Hafisr-. pi. bujjSg. Hadlth Master, commonly referred to one who has 

memorised at least 100,000 hadiths. 
Hasan: good, fair. A hadlth whose isnad is continuously linked of 

just, morally upright narrators but whose precision {dabfy falls 

irregularity (shadh) and no hidden defect ('illah). A hadlth can be 
hasan in and of itself, or contain a defect but still be ruled to be 
so due to supporting evidences. 
Thidud. limits, boundaries. The limits ordained by Allah, prescribed 

Hulut wa-l-Ittihii. incarnation and unlficarion, the settling of a supe- 
rior faculty upon a support. 

Ihsan: beneficence, excellence. To worship Allah as if one is seeing 
Him, and knowing that even though one sees Him not, He sees 

Tim knowledge. 

Jmrnr. The firm be Li 

of all that .Allah and His Messenger have commanded to have 
faith in, submitting to it both inwardly and outwardly. It is the 



20 S 



- c< .ssors. A reference to those who followed a path other 
than the path of the Salaf. 



can be major (removing a person from the fold of Islam) or 
minor (not removing a person from the fold of Islam). 
Qpdr. Divine Decree and Destiny. 

Qm>itr. The actual Word of Allah revealed to the Prophet {^J in 
the Arabic language through the medium of the Angel Gabriel 
and the greatest miracle bestowed him. It consists of 1 14 chap- 
ters commencing \ iding with an-Nas. 

RnJiyAHahu 'anhu/'anhafanhum/'anbimnr. mav Allah 
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Glossary of Arabic Terms 



stood, using verses of the Qur'iin or supplications of the Prophet 
combined with the belief that it is only Allah who in reality 
gives the cure. 

Sabr. patience and steadfastness, the restraint of ones self to that 
which is dictated by the divine law. It is of three levels, stead- 
fastness in the obedience of Allah, steadfastness in avoiding 

IkhLh ea:i never be complete without sidq and sidq can never be 
complete without ikhlds and the two can never be complete 
without dabr. The person is patient through Allah, ie. seeking 
His aid Alone; for Allah, i.e. arising out of lore for Him and the 
desire to draw close to Him; and with Allah, i.e. doing only that 
which He wills. 
■ ■ . 
believed in him and died upon that belief. 

.' ' ■ ' : ."■ ... . . • 

o; s , . . f : 

■: " . ■ ■'. : .' 

ditions have to be mu 

! !-. .;: II . ' : 

be ruled to be : .: . 
Salaf. predecessors. Technically used to refer to the best generations 
i f . the first three generation: the Sahdbah, the Tabfim 
and the Tab' Tibi'dn . 

due to Allah Alone to another object of creation, either com- 
ple-sly or partially. It can be major (removing a person from the 
, rson from the fold of 

SuHcm: a compilation of abddith. 



ishment of Allah through his obeying Him. 
Tawhid: unification, monotheism, the belief in the absolute One- 
ness of Allah. It is to believe that Allah Alone is the creator, 

TUkHs'-: ■ A :C: - \,:V.xU\~\ \\ ' -. i<) X !i, V. i'iYA U!.;!h 

Alone deserves to be worshipped; and it is to believe that He 
has unique and perfect Names and Attributes that far transcend 



